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A ColleCtion of all that Mr. Hunfrey hath Wrote 
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Great and Controverted 
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Juſtihcation : | 
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CONTAINING | 


The ſeveral Books or Papers printed by T. P. concerning the! | 
Difference in Doctrinals among the Nonconformiſts; whereof 
this Great Article is Chief. Bound together with che Letters 
between the Aztbor and Mr. Clark, for the Finiſhing their 

Doctrine in the Midale Way they go, upon that Subjece. 


By the afozeſatd Authoz. 


Qui errare me exiſflimant, etiam utq; etiam diligenter que ſunt dicts 
confiderent, ne ipſi errent. Ego amtem cum per eos qui meas labores 
legunt emendatior fio, propitium mibi Dewum agnoſco, & hoe per 
Eccleſia, Doctores expecto, fi dignentur noſſe quod ſcribo» Aug, 
De Bono Perſeverantiz. 14 
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PREFACE 


TOTHE 


READER: 


i ſeveral Papers, upon the Subjeft or Subjefs- 


mentioned, have been thoſe which have been for theſe 

three or four Tears laſt publiſhed. I am ſenſible of 
the ſhortneſs of my Houſhold-ſtuff, yet am I willing, ſuch 
as it 1s, to have it laid: together.: Eſpecially that my Sheet s 
called, The Righteouſneſs of God, and the Letters be- 
tween me and: My. Clark, be conjomed, I am. indeed a 
Perſon 1m my Genius ſomething peculiar, who make no 
Man my Maſter, and no Party on my fide. I find little 
Appetite to print. any Notion, though I agres in i#mith 
others, unleſs it firſt ariſe ous of .my own Thoughts : Foy 
l am perſwaded, that let a Man put what flouri(h or colour - 
he can on his Writings, there 8 a Senſe and Diſcern- 
ment in the Fudicious Reader, between an Original. and: 
Initation, As alſo, that when it happens that any Nation. 
or 7 


The Preface. 


"or Notions, do light into the Pens of ſeveral Men 
ropether, ariſing purely out of their own C yo is it 
does bring a ſingular Confirmation to the Truth, as affor- 
ding Strength in the Agreement, and a pleaſing Profit in 
the Variety of Explication. 

What I have writ at firſt, and knew not any had ſaid 
it, and after find it ſaid by ſome other, (and it may be 
better and fuller) it s to: me a memento of Humility, that 
this is ſtill to be expefted. Nihil eſt jam dictum quod 
non fuit dium prius. 

The things I offer, T preſent as Rough-hewen, and moſt 
natural, but the fitter for others Art and Improvement, 
For the Words, or Stile; ## is not for me to vye with the 
Youthful for Languags : Neither are Gontroverſal Matters, 
where the Point 1s more dyyly, to be attended, fit for it. 1 
know this is "an Ape that lover ſmoother Books, but 1 ſha 
defend my ſelf with that of Cicero. Id maxime quem- 
que decet, quod ſuum cujuſque eſt maxime, 


7. H. 


EADER, In Pacifi. p: 35-1. 20. theword | Not ] is left out, God does 
look, ſhould be, God dors not looe, — — Pray mend that one fault of the 
Printer, and excuſe many of mine, 
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The Second Edition, with Additions, and a Letter 
to Mr. Williams. 


Of the Righteouſneſs of Chriſt imputed to us, as if we had performed it 
all; and of Faith, whoſe office it is to embrace that Righteouſneſs ſo im- 
puted, there is not one word in the Sacred Letters Grotius. 


T cannot but wiſh a Sounder Judgment to ſome who in theſe our 
times have troubled many with this paradox, that we are ſaved by 
Faith alone: when yet they ſaw this was ſo interpreted, as if they 
did define Righteouſneſs by the ſole opinion, or perſwafion of the mind, 
and did ſeclude good Works. What Charity now 15 that which doth 
not vouchſafe one word to cure this Malady, by ſaying, We are Juſti- 
fied by Faith, formed, or conſummate; or by Faith, we attain a willing- 
neſs to do good Works, and ſo attain unto Righteouſneſs, or Faith is 
the Foundation and Root of a good Life, as Aufin ſaid ?* Nor is any 
Man verily to be offended with the truth- Bucer, | 
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Crowns, in Cheap- ſide, 1695. 
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.\ The Bug to! \che Reader, 
p64 A ta Att vol 
"Revver, v\1 (+ + A\ +; ws —_ 
Pere was viral Papers "_y Mr. H \Enviewl 
| led,. The' Middle: way'( or mediocria)) and 
one 'of the ſame nature called Peaceable:tDif- 
quiſitions, which 7 printed long ſince, at ſe- 
veral times ; the firſt whereof, Þas of Juſtification (as 
bout a Tear or two before any of the reſt); the Impreſs 
fron whereof, going off whilly* and quickly, 1 have b been 
ſought to' 44 "that Paper often; but could Ara no 
Gentletna or 'Cuſtorher with it; they being 
felt: Kriowing now, wht a ſtir of late bard Vee ry PY 
made about a Point, ' and that Mr. H. dd uſe anther 
fort of liberty of Thought than others do, in his 
of it ; which liberty then was well taken, and no man 
fended, or writ 4 1g ainſt i it (the things be offer” d, Co. 
ſenting (be [ay by way of Eſſay, when a more 
accurate, compolure ( be ok d ) would but take 
off So. that which is native in them) ; 1 have 
thought it being moved to me, to Reprint that 
Paper wo Tuktification, ( the firſt impreſſi on being three 
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or four and Twenty ears ago) and the rather, becauſe ſome 
Notions, which have ſpread abroad ſince in others books, do 
(it is ſuppoſed) owe their Original to this Paper ; wi 


ha 


to_which, you ſhall bave the addtion alſo of thoſe fur-" 
ther Reflexions on the Point , which he made in bis 
others which enſued, as ſo many more blows on the ſame | 
Iron while hot, being ſo hard to yield. 1 will preſume to 1 
Jay no more, but commit the” Reader to the , judgyiitnt 
hereupon of two! Men, whoſe Teſtimony, ' while living, | 
does besſpeak his more-/attentive- reading and confide- 4 
rations, | 1 | 


"Ft To Mr. FH, ... _ ' 


| Thank you for your Book. I think by ftudy- 
- .iog. of che Scripture, and. things more than 
i what. others have ſaid befgre: you, . you. have eſ- 
\ | capid.che Temptarians to (ding TE partiality ; 

f And. I think you have hit on many conſidera- 
ble;Truchs, which many over-look ; and improve 
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| ! many which ſome do lightly. paſs. over : 

f Richard Baxter, _ | 
| il | wag | ods vi ee th I am of the ſame mind, 
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Of Juſtification, 
T is a trouble to me often, in reading Polemical Divinity, 
to ſee how Men that walk'in 4a vain ſhew to others, and 
diſquiet themſelves in vain, are governed by Prejudice and 
Party: It isa hard thing many times, and a Man mult be 
very witty, and ſtrain himſelf to pick a fault in his Ad- 
verſary, for matter of contention, when a little pains only to un- 
derſtand him, and the leaſt candour, or, but a bare equalicy, in 
the interpretation, would bring him whether he would or no, al- 
moſt, to reconciliation. The truth is, the Papiſts do abuſe the Pro» 
reſtants, and the Proteſtants abuſe the Papiſts, and that is the ſum 
of many of our great Controverſies. I judge the like between 
Arminian and Calviniſts, and other Contenders. 1f Luther hath 
ſaid it, or Caivi® hath ſaid it, it muſt be Hererical : and if the 
Council of Trent have delivered it, or Bellarmine ſaid ſo, it muſt 
be dangerous, it ſayours of the Harlct, it is the Abominable Dos 
Grine of the Church of Rome, Amongſt the many conteſts be- 
tween this Church and us, there are few which are carried on with 
that affetion and concernment, as the diſpnte of Juſtification. 
St Paul was the firſt that engaged upon this point, and not with- 
out ſome warmth againſt thoſe that oppoſed him. St Fames is the 
next that hath Fpoken of this Subjeft. The Primitive Church and 
the Fathers after them have accorded pretty well with both z bur 
the School-men, as I take it, by preſſing ſome paſlages of the Fa- 
thers over-cloſely, having obſcured the grace of che Goſpel, our Pro: 
teſtant Churches haye riſen up as it were under the fanderd of St 
Paxl, that is w2der his words, and the Roman Church under the 
words of St James, and come out into a ſet Battle, which ſerving 
only to raiſe-up duſt, darkneſs and doubt among the moſt, it is 
a conference | count between the Leaders,1 mean a plain underſtand: 
ing or adjuſtment oaly of the on? united certain ſenſe of both Apc- 
fles, inſpired by the ſame holy Spirit, that will, that maſt, aud 
does give light to the intelligent and impartial, to uncloud the er- 
rors on each fide, and end the quarrel. 
The word j«/ify is from the word jſt, and one may be ſaid 
| B to 
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(2) 
to be made or rendred juſt, by «nf«fioz, or by plea. Our Proteſtant 
Divines do all teach us that the word is a forenſical term, and is 
to be underſtood in oppoſition to Condemnation, for which they 
have good Scripturez the Papilſts dotel] us, that to juſtify a ſinner, 
is to make him righteous, and underſtand by ir, in effeft, the ſame 
thing with Sanltification, St Augu3tire , it muſt be acknowledged, 
hath lead them this way, Grat:ficavit nos in diletto, pratificavit* a 
oratia, ficut juſtificavit a juſtitia. De bono perſeverantiz, c. 6, 
Ciriſtus juStificat impium facienao ex imps) Chriſtianum, Chriſt does 
1:ftify the x:godly, by making him of one that 1s wicked, a boly man, 
or a Chriſtian, Contra literas Petil:ani 1, 3, c. 45. There is his 
book D: ſpiritu & litera, where he hath the ſame up, and from 
whence a Man may pick out his judgment on this point, rather 


_ than any where elſe that I know. 1 did expect to find more, D? 


fide & operibus, but | perceive it does mainly reſpect another mat: 
ter : we may ſee alſo his Book, De libero arbitrio & gratia, The 
judgment then of this Father which leads the Schools in their dif: 
putes about theſe matters, as to the main, comes to this. That 
Ged of his own goodneſs only, or free will, to wit, according 
to Eleftion, does vouchſafe the Holy Spirit to ſome Perſons, who 
does infuſe his Grace in their hearts; which Grace is that which 
diſpoſes them to all righteouſneſs, and is the ſame eccording to 
him, otherwhere with C-ar:ty, which fullils the Law, and fo juſtj- 
fies us. And in this ſenſe does he tell us, that, Bona opera ſequune 
tur juftificatum, non pracedunt juſtificandum. Good works do follow 
the Perſon juſtified, and do not go before juſtificatiom. The mean- 
ing whereof with him is, that we muſt firſt have this Grace infuſed 
( which habitually inclines to our whole duty both unto God and to 
our Neighbour ), that is, the making the ungodly a juſt Man, be- 
fore he can do any thing that is good. Pelagizrs Doftrine was, 
that Grace is given according to our Merits; but St Auguſtines 

Doftrine is, that Grace is firlt given, and good works follow. 
When the Apoſtle then does tell us that we are juſtified by grace, 
this Father I ſay nnderſtands by ir this infuſed grace, that is, an 
habit of righteouſneſs infuſed into the heart, for fulfilling the Law 
of God, and ſo juſtifes. Lex data eſt ut quereretur gratia, pra: 
tia data eſt, ut lex implerctur. The law is gwen that grace may be 
fought, and grace 1s given that the law may be fulfilled, De ſpir. & 
lit. c. 19. In correſpondence to this, when the Apoſtle ſays we 
are j#*;fied by faith, he tells us, that it is by its ?mpetration of this 
grace, 


SS? 


grace, Impetrat oranao, he has it in another place. Faith carries 
us to God, when we cannot fulhll his Commandments our ſelves, 
and by the infuſion of this habit he enables us to do it, and there- 
by are we juſtified in his Opinion. Quod operum lex minando 1t4« 

erat, hoc fidei lex credendo impetrat, Lege operum dicit Dems f ac 
quod jubeo : lege fidet dicituy Deo da quod jnbes, That which the 
law of works requires by threats, the law of faith obtains by believ 
ing. In the law of works, God ſays, do what I command : in the 
law of faith, we ſay to God, give what thou commanaeſt, 1b, c. 12, 
Opits quod qui fecerit vivet in eo, non fit niſs juſtificato * jubtificatis 
autem ex fide impetratur, The works which he that docs ſhall live in 
them, are nit done but by the juſtifi:d : and juſtification is impetrated 
by faith, c. 19, Lex non evacuatur fed ſtatuitur per fidem, quia fides 
rmpetrat gratiam qua lex impleatur. The law is not made void, but 
eſtabliſhed by faith, becauſe faith fetches from God his grace, whereby 
the law is Falfiled Cc. 30. Now when he accounts that this grace 
which makes us juſt, or this infuſed grace is obtained by faith, ir 
is plain, that he muſt account that good works do follow it, Up- 
on which there is a difficulty might be propoſed to this Father. The 
ſpirit infuſes this grace: does faith then precede the ſpirit that in- 
fuſes it, or not ? If It do, then muſt our faith be of our ſelves, when 
our good works are of his gift. And this indeed was his judgment, 
while he wrote this book, tho after he recalled it in others- See 
particularly De gra. & lib, arb, c, 5, Where he is proving that our 
converſion, and fo faith it ſelf is from God. 

To go on, whenthe Apoſtle does oppoſe this faith and grace un- 
to works, heis put toitz for, when by grace he underſtands nothing 
but infuſed righteouſneſs for the fulhlling the law, how does that 
oppoſe works? For the making his notion bold therefore , by 
works in oppoſition to grace and faith, he underſtands Ober ſine 
adjutorio & dono Dei, works without the aſſiſtance and gift of God. 
In ſhort, our juſtification is not of works, which are done before 
we have grace; but of works which proceed from it. 1/rael nor 
pervenit ad juſtitiam, quare ? quia non ex fide ſed tanquam ex 0pe- 
ribus : ideft, ranquam eam per ſemet ipſos operantes, non in ſe cre: 
dentes operari Deum, IJſratl attained not to righteouſneſs, why ? 
becauſe be ſought it not of faith, bnt as it were of works: that is, as 
working it out of themſelves, and nt believing in God to work it in 
them, Ib. c. 19. So, De gra. & lib. arb. c. 8. Qu9mods non ex 0+ 
peribus ne forte quis extollatur ! ands & intellice, nom ex ojeribus 
B 2 dictum 
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(4) 
aitum tanquam twis ex te ipſo tibi exiſtentibus, ſed tanquam his in 
quibus te Deus finxit. Ipſins enim cm ſumus creats in Chriſto 


Teſu in operibus bonis, How, not of works that one may n0t boaſt ? 
hear and underfland, it is ſaid not of works as thy own; done by 
rhee of thy ſelf : but of thoſe as in which thou art created by God, 
for we are his workmanſhip created in Chriſt Jeſus unto good works. 
Apain, 1grorantes Dei jultitiam, id eſt, que ex Deo eſt homini ut 
fit juſtus : && ſuam volentes contituere, tanquam per eorum non ads 
jutam divinitus arbitrium lex poſſit smpleri, Contra duas Epiſto- 
las Pelagianorum. 1. 3. c. 1. Being ignorant of the righteouſneſs 
of God, that is, which comes from God to man, to make him righte: 
05; and being willing to eftabliſh their own, that is, as if by their 
own free-will without the divine help, they were able to perform the 
law. 

In this doftrine of the Father, there are three things wherein 
he is out, 

The firſt is in his conception of Grace. When works and grace are 
oppoſed, we are not to apprehend with him, that grace is taken for 
any thing infuſed in the Soul, which is inherent grace; for works 
and grace in this ſenſe have no oppoſition, the one being the fruits 
of the other- But by grace, we muſt underſtand the grace of God 
without us, the grace which is in God, that is, his favour, or 
the condeſcention of God to us in this matter, And thus is the 
oppoſition very plain. That which is of 4:6 is one thing, and 
that which is of favorr another. Not of works, that is, not of 
debt, or of what would make the reward to be due : bur of grace, 
that is» when it is not due, but of favour. The. certain truth is 
this, God Almighty gave to man a law according to his nature, 
which he repeated.to the Jews, and if any.man were able to keep 
this laws according to the covenant of Nature, . then ſhould his ju- 
ſtification be of r-ght and due, according to the law of his cre- 
ation ; but the Apoſtle does moſt induſtriouſly prove, that neither 
Jew nor Ger:41e was able to produce theſe works, and conſequent- 
ly if there be any, whether Jew or Genzzle that are juſtified, it 
mult be. by. grace, becauſe it cannot be of right, or what he may 
challenge. by the. law upon that account. Grace then, and mark 
it well, is the accepting of any mans perſon, or thing which is 
done, when one may chooſe, or when in juſtice one were not bound 
to do it. Accordingly, when God juſtifies us by grace, it is his 
accepting of us zs righteous, or of what. we do, for righteouſneſs, 

and 
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and rewarding it as ſuch, when according to his law it would not 
ſtand, but he might condemn us for it. Let any who have better 
words uſe them, I regard only my ſenſe. And here may we have 
an anſwer to a queſtion of great heat amongſt our Divines- The 
Goſpel requires Faith, Repentance, and new Obedience, and how 
then are we juſtified and ſaved by grace; or how then is grace free, 
when it is not vouchſafed but upon conditions ? This difficulty hath 
made ſome run into that extream, that the Covenant of grace is 
without condition : but I ſay readily, the grace of God, or of the 
Goſpel is free, in that he accepts of the fianers faith and repen- 
tance, when he needs not, or when according to the Law, he is 
Not tyed to it, unleſs mans obedience were perfeft. That which 
our Divines do offer uſually is this : 1t is free becauſe it is not of 
merit, mans belief and obedience cannot merit any thing at the 
hands of God, and much leſs Salyation, as well from the difpro- 
portion of our performances, or momentary ſufferings, to the eter- 
nal weight of glory, with other the like reaſons, as that we do 
herein but our duty, and he helps us alſo in the doing, which are 
the chief reaſons that are urged. 

This information does labour I think with ſome defect of light. 
If man had performed the condition of the Covenant of works, it 
might upon theſe reaſons have been faid, that life and ſalvation» 
had been ſtill of grace and free, as not merited, while theſe con- 
ſiderations hinder merit : whereas the Apoſtle induſtriouly op- 
poſing the ſinners being juſtified, or ſaved freely by Gods grace, 
to juſtification by works, or the deeds of the law, does account, -if 
man were juſtifyed by works, it would be of debt. Could 2 man 
(I ſay) have performed the condition of the Covenant of Nature, 
the Apoitle accounts ſtill in his reckoning that then had the re- 
ward been of debt or merit, and -if a mans own Conſcience could 
not accuſe him of fin, he had no need of grace : but now ſayes be, 
ſeeing both Jew and Gentile fall ſhort hereof, and all are become 
guilty before God, there is none, is, or can be juſtified, but it muſt 
be gratzs, freely in oppoſition to that performance. To lend more 
help againſt this difficulty we muſt diſtinguiſh of merit. There 
is a debt or meritof Commutative juſtice or of governing Di/trib«- 
r5ve juſtice. It is impoſlible that any ſhould engage the Almighty 
in a debt of the former ſort. Of the latter ſort, there is a debt 
or merit upon Compatt, or upon ſtriit Retaliation, It is true; that 
there is nothing man does, or could do io the ſtate of —— 

ag. 
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had he continued perfeft, can merit, or could have merited any 
reward from God, vpon the ſcore of a fſtridt Retaliation, any 
more than upon Commutative juſtice, there being nothing we do 
worthy our Governour, beſides we neither bezefir, or bxrt him : and 
fo theſe reaſons before named of our Divines and others, may 
come in if they pleaſe. Cana man be profitable to God, ſayes El» 
phas to Job? And, who hath given to the Lord that be ſhiuld receive 
of him, ſayes the Apoſtle ? But the caſe is not ſo (under their fa- 
your) with a debt, or merit upon Compatt.' A compatt then may be 
twofold. Upon terms that are equal: and upon terms «nequal. In 
a compact upon terms that are equal, we are to know that the re- 
ward does become debt, or may be ſaid to be of merit, notwith- 
ſtanding by way of ſtrict retaliation, or upon an account of equal 
benefir, the performance of the condition would require no ſuch 
matter. For inſtance, if I agree to give a man half acrown for his 
dayes work, I muſt pay it him as debr, though the emolument to 
meby the work done, is not worth it, nay, though if | had not a- 
greed, I fhould have thought much to give him half the money : 
but in a compaCt upon terms equal, as if I promiſe a poor man 
a ſhilling for his leading my horſe to the next ſtile, though 1 am 
bound to give it to him when he has done fo, yet is the ſhilling an 
Almes, or the reward of grace, (or favour) for all that. Now l ac- 
count when God in the covenant of Nature, hath made eternal life 
to be due upon exaCt obedience, it is a compact upon terms but e- 
qual, he that doth them, ſhall live inthem, $o long as man was in- 
nocent, God in juſtice could not puniſh him : and ſo long as he 
continued but in the ſame ſtate he was created, he mult be happy, 
and eternally fo, which is the ſame thing with Salvation, only it 
could not be called by that name, till man was firſt /o/ff. Neither 
may Gods giving him ability, or his doing 0 more than his duty, 
be any-bindrance to him of meriting upon this compact, any more 
than my letting the man TI have hired, to work with my ſhovel or 
mattock, and his doing only what he was bid, hinder him of his 
wages: the reaſon is, becauſe thecompaCt ſuppoſes that if he does 
bur his duty, with the ſtrength that God has given, or does give 
him, he ſhall be juſtified and bleſſed. If Adam then had, or we 
could perform the condition of Nate, which is to live perfectly 
without offending Gcd at all, the reward no doubt (ſeeing the A- 
poſtle ſo accounts of it) ſhould be of merit or debr, for that was 
a covenant vpon terms but equal, it being meet that God ſhould deal 
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benignly with us as his Crearwres, while we carry our ſelves to- 
wards him as our Maker, and that he ſhould not deprive us of any 
benefit, to which we were created, before we forfeited it by our 
traaſgreſſion. But now when he gives us the reward, which is c- 
ternal life through his Son, upon an obedience which is imperfect 
(that is by a new Covenant upon terms #nequal) he gives ir freely, 
ſeeing he gives it without performance of the condition at firſt re- 
quired to obtain the ſame. The ſum of this is, the Reforal ju- 
{tice of God is either under the /#ri%? law, or under the law of grace. 
When our Divines then ſay that our works do not merit, they ſay 
true, but they muſt be rightly underſtood : when they give vs 
thoſe reaſons for it, at firlt named, their reaſons are good againſt 
all merit of Commut ative juſtice, and of ſtrit retaliation in Ds- 
ſtributive juſtice, and againſt merit ex pats under the ſtr:5t law, or 
upon terms that areequal: but as to a merit of compact under the 
law of grace, ſecundum rYegpmen (rat:epaternum, they are not £00d. 
When by ſome of theſe reaſons therefore, our works, it they were 
perfect ſhould not yet be meritorious, which is a contradiction to 
the Apoſtle, I muſt conclude that the reaſon why grace is ſail to 
be free by St Paul, is not becauſe our works do not merit up5n 
their reaſons, or do not: merit with a merit of ſtrict retalcation, 
or ex patto, upon terms that are equal, which their reaſons only ex- 
clude ; but becauſe we do not come up to thoſe (thoſe works), 
which notwithſtanding their reaſons, would merit if we did per- 
form them ; that is, becauſe they come ſhort of that condition, 
which by Gods firſt compact according to Nature, ſhould make the 
reward to be of debt,. and yet God accepts of them for Chriſts 
ſake, and rewards them no leſs than if they did. That the grace 
of juſtification is purchaſed by Chriſt, it is apparent in the words 
that are ordinarily joyned with it, Being juſtified freely by his grace 
through the redemption that is in Ci: Feſus, But if the notion of 
free did Iye in the conception our Divines ordinarily fratne, then 
could it not be the fruir of Chriſts purchaſe, for how can that 
which is parchaſed, in their ſenſe be free ? whereas it is this grace 
certainly, is the main fruit of Chrilts redemption, to wit, that the 
new Covenant ſhould be eſtabliſhed, fo as the poor ſinner, whoſe 
Conſcience does condemn him of the breach of that law, which 
is written 11 his heart, and according to which he ſhould dye, hath 
yeta refuge to Gods mercy, which he is ſaid, (1 pray pardon me 
the repetition) to beſtow freely, becauſe man hath not the works 
which ( 
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which ſhould make the reward due to him- Lo then how the grace 
of God is ſaid free indeed inthe meaning of the Apoſtle. Not up- 


- on the account, I ſays that man cammor merit at Gods hand, (though 


it be true that or works do not merit) as our Divines ordinarily only 
inform vs, ſeeing both that God can be made debtor, ex patto, re. 
gimine gratie paterno, and Chriſt who became man did merit for 
us: but upon the account here mentioned ; which is a moſt direct 
anſwer to the doubt propoſed, how the grace of God can be free, 
which is not tendred and obtained but upon condition ; and 1 de- 
clare that Gods abatement of the terms, and requiring a zew cons 
dition is that which therefore makes it free, ſeeing it is tendred 
and obtained without performance of the 0/4, As alſo that the 
new being «equal, hinders not grace. 

Theſecond thing wherein St A»ſ:n is ont is in his interpretati- 
on of Works. It is manifeſt that Paul ſpeaks of works in ſuch a 
ſenſe, as no man living can perform them, and upon that account 
no man can be juſtified by them. But if the interpretation of this 
Father, and the Papiſts' after him were true, that by works we 
muſt-underſtand works only that are done before a man is regene- 
rate, or before he hath the help of the ſpirit, then may a man who 
is regenerate, and hath rs help, perform the works that the Apo- 
ſtle ſpeaks of, and ſo be juſtified by them. And then muſt his 
doQtrine be falſe that comes to this univerſal concluſion. Where: 
fore we conclude that by the works of the law ſhall no fieſh living be juſt i- 
fied in his fight, for by the law is the knowledge of ſm. On the other 
ſide, when ſome Proteſtants conceive that the Apoſtle ſpeaks of 
our works in general, and accounts that we are not juſtified by 
them, becauſe it is by the righteonſneſs of Chriſt that we are juſti- 
fied, I cannot but think they are out likewiſe. For if when Paul 
ſays we are not juſtified by works, his meaning were, not by our 
own works, but by the obedience of Chriſt wrought for us: then when 
James ſays we are juſtified by works, his meaning muſt be by the 
works Chriſt did for us, and he muſt not mean our own. But this is 
abſonant to any rational apprehenſion to conſtrue St Fames ſo, 
Nor dolI think ſuch a meaning eyer came into the heads of either 
of the Apoſtles. Our Divines then ſhould not ſay here of eur 
works in general, bur as to the ſenſe the Apoſtle ſpeaks of them 
in general, we are not juſtifed by them. And what is that ſenſe 
then in which he ſpeaks of works ; why he ſpeaks of works in that 
ſeuſe moſt manifeſtly as the /aw requires them, #hat we may live in 
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them. Let a man then have the help of the ſpirit, or be without 
it, ſo long as he falls ſhort of what the law requires at his hands, 
be it never ſo little, he cannot live by thoſe works; the curſe is 
due to him for the leaſt breach, and that is contrary to juſtificati- 
on. There are ſome Drvines of note therefore, ſeeing no foot- 
ing for this diſtintion, have choſe an other. There are works 
of the Law (ſay they :) and works of the Gofpe/. When St Paul 
ſayes we are not juſtified by works, he ſpeaks expreſly of works of 
the L aw : St Fames is tobe underſtood of the works of the Goſpel, 
This diſtintion may ſerve well, provided it to be cloathed with 
the ſenſe of the Apoſtles. When ſome have uſed theſe terms to 
ſignify no more but that we are not juſtifyed by Jewiſh obſervati- 
ons, but by the righteouſneſs of the Goſpel, it falls too ſhort in 
the firſt branch todo any thing. But by the works of the /aw let them 
underſtand works which a»ſwer the law, and that there are none 
juſtified by the works of the law, becauſe there is none per- 
fettly fulfil it, and they have hit the buſineſs- For though Paul 
ſpeaks not only of works by the law of innocency, but direCtly 
and moſtly of the works of the Jewiſh law, which the Jews fancti- 
ed, ex /ufficientia & preſtantia legis, did as ſuch, procure pardon 
and life, without looking to the merits of the Mediator for it, and 
ſo erred: yet the law of Moſes conſiſting either in moral precepts 
that repreſented the law of Nature which no man can come up toy 
and the moſt righteous of them did break - or in the remedying 
commandements of ſacrifices or attonements for ſin, whoſe virtue 
alone did lye in the blood of the Redeemer: the ground & bottom 
of their errour which he confuteth does indeed lye herein ; ſeeing 
that (NV. B.)whatſoever it was they did,or whatſoever they thoughc 
of it, it did fall ſhort of the law of works, and therefore did nor 
juſtify them before God. There are works then which if they be 
performed do anſwer the Law, the law we are to mean ultimately 
as given to mankind in a Covenant by our creation : and works 
which if performed do not anſwer the Law, but anſwer the Goſpel. 
If the diſtinCtion before-cited be received with this meaning, it is 
true that Paul ſpeaks of the works of the Law, and Fmes of the 
works of the Goſpel; and that there is no man juſtified by the for- 
mer, becauſe there is no man does or can perform them, when we 
do-perform the /atter and are juſtified by chem, To give more 
light and weight to this. There are works which if we be juſtified 
by them exclude grace : and there are works which exclude not 
grace though we be juſtified by them. The works of the law, take 
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them in this ſenſe, that anſwer the law if they be performed, nmſt 
make juſtification due ſo as it, may be challenged accarding to the 
law ; the reward ſhall be of debt, and there be no need of grace 
but juſtice in the caſe, for hethat doth them ought of right to live 
in them, And theſe are the works undoubtedly that Pawi diſputes 
againſt, while he proves juſtification to be of grace 3; which is alfo 
"agreeable to the end and. ſcope the holy Ghoſt ſeems to have in it, 
to wit, the beating man down from all vain exaltation in himſelf, 
and laying him at Gods feet for all -he has. Wherein it were not 
yet enough that what he hath is received, ſeeing he would be even 
ready to boaſt of this, that he hath received whatothers have not: 
but that when he is enabled by God to perform that which he does, 
even this which he hath received, and is accepted, is but ſuch as 
God Almighty might chooſe whether he would accept it or not, 
and if it were not for grace, for all he hath done, he could not yer 
be juſtified and ſaved. On thecontrary hand therefore, the works 
of the Goſpe), that is the works which the Goſpel requires of us 
as the condition of our juſtification and Salvation, ſuch as faith, 
repentance, and new obedience, when they are performed, and 
anſwer the Goſpe!, they do yet ſtand in need of grace, becauſe they 
-Qo not anſwer the/aw, and God might chuſe whether he would ac- 
cept them or no, or make any promiſe tothem. When werepent, 
it includes the acknowledgment of ſin, and when we believe, it is 
a flying to Gods mercy for it, and though we may walk ſincerely 
before God, we do not, and cannot walk perfettly, and he might 
condemn us in juſtice for the leaſt failings, and much more for our 
manifold tranſgreſſions. If God then ſhews mercy, and accepts of 
what we do, it muſt be of his grace that he does it. Itis true that 
theſe works do juſtifie us, but that is while we are judged at the bar 
of Gods grace, or according to the new Covenant» whichis there- 
fore called a covenant of grace, or the law of grace, becauſe that 
grace is no wayes deſtroyed, but confirmed by theſe. works. From 
whence it may appear that the two Apoſtles ſhall be ſo far from 
contradiCting one another about this point, as that, what St Paul 
contends for, ſhall be made good by that which is ſaid by. St James, 
Paul ſayes we are juſtified by graces. and St Fames proves it, while 
he (ſhews us that our works which are :mperfett (even ſuch as Kababs 
as well as Abrahams) are accepted and rewarded as.if they were per- 
fe, that is, are imputed tous for righteouſneſs, which they could 
never be but for grace, and that purchaſed: through the.redempti- 
ou which is in Chriſt Jeſus. The 
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The third thing, wherein St Augni37ine miſtakes, is that which 
ftrews the tway to the PapiſtsdoQtrine of juſtification by works : and 
therefore it will be necetſary before I come to it, to advance here 
ſomething out of this Father which offers us 1 think ſome light to- 
wards the fixing our own doctrine of juſtification by Fai-h. Per le: 
"gem cognitio peccats + per fadem impetratio gratie contra peccatum : 
per gratiam ſanatio ammi a Vitio peccati : per animi ſanitatem lt» 
bert as arbitrii « per liberum arbitrium juſtitie dileftio: per juſtitie 
diletionem legis impletio, De ſpir. & lit. Cc. 30. By the law me 
have the knowledge of ſin: by fauh we impetrate Gods grace againit 
ſin : by grace the Soul is healed from corruption : by that bealing we 
have liberty of will : by this liberty we come to love righteouſneſs : 
ty the love of rigbteouſaeſs we perform or fulfil the law, and ſo are 
Juſtified, Faith then does juſtifie according to him, as exordium 
hbujus ad ſalutem connexion ( io he expreſies it c. 31. ) as the be- 
ginning work that brings on the reſt which follow in this connexiony 
or as the foundation link in this chain of our ſalvation. That we 
may be ſure of his judgment herein, this muſt not go withour 
ſome quotation from one of his latter books alſo. Ex fide autem 
ideo dicut juſtificars bominem, non ex operibus, quia ipſa prima datar, 
ex qua ampetrentur Catera, que proprue opera NWNCHPANTHY, 117 qutbus 
jaſte vivitur. De predſtinatione ſanCtorum. |. 1.c. 7, The A: 
poſtle ſaith a man is juitificd by faith and not by works, becauſe 
it is faith that is firſt given, from whence they follow, or by which 
the grace of God to lead a baly life is obtained. And unto this 
will 1 add the ſuffrage yet of a greater Author, the Son of Si- 
rach, Faith is the beginning of cleaving to God, 

There may be here therefore two queltions, de fide, Que juftifie 
cat, and q#a juſtificat. What faith it is that juſtifies us ? and, how 
faith juſtifies us ? 

For the former it is agreed eaſily. That faith which worketh by 
love, as St Paul ſpeaks, or that faith which is made perfect by works 
as St James ſpeaks, and no other, is that which juſtifies us- There 
are ſome Divines make faith a complex thing to comprehend repen- 
tance and obedience under it. Faith, ſay they, is the receiving 
Chriſt both as Saviour and Lord, or the receiving him upon 
the terms of the Goſpel; and ic is no wonder if they ſay faith 
alone juſtifies us, when this faiti alone is no leſs with them than 
the whole condition which the Goſpel requires of us to our juſti- 


fication. Others do diſtinguiſh fairh, repentance, and — 
OT * C2 an 


Fed 


(12) 

and ſay, that it is not faith alone, but repentance and new obedi- 
ence alſo is required to juſtifie us- And both theſe ſorts of Di- 
vines ſay but the ſame thing in effect, and agree in their mean- 
ing. When the Scripture therefore ſays, /f thou believeſt thou ſhglt 
be ſaved, or if thou repemteſt thou ſhalt be ſaved; Bellarmine ſays ſuch 
Texts muſt be underſtood. with the ſuppoſition, ſ* cetera adbibean- 
tur , that is, if that which is required alſo elſewhere is ſupplied. 
Thou ſhalt be ſaved if thou repenteſt, provided thou alſo believeſt ; 
and if thou believeſt thou ſhalt be ſaved, provided alſo thou re- 
penteſt and walkeſt ſincerely before God. I mean, provided thou 
reſolves upon a changed upright life, and if rhou art not prevented, 
bringeſt this reſolution to praCtiſe, there being no doubt but if a 
man dye before opportunity, his conſent to the covenant is to be 
reckoned for obedience, and baptiſm always waſhes away ſins with 
the Fathers. Non concluditur legitime (ſays a Judicious Prote- 
ſtant Divine) a poſitione unius diſparati ad negationem altereus : 
neque ab eo quod aliquot locis docetur, ad negationem eorum que alibi 
x" oth We may not argue from the poſition of one thing, to 
the neyation of another which is but diverſe, and not contrary to 
ir, nor from the aſſertion of one thing as ſome places of Scripture, to 
the denyal of any thing elſe which is aſſerted alſo in others. And 
this I take to be more after St Auſtin and St James, who do both 
methinks make faith the initium & fundamentum' (to uſe his 
words) the foundation and entrance to obedience and pood works, 
and ſo to juſtifie us as it is produCtive of them, We ſhall re- 
concile all | hope if we ſay only, that faith indeed may be d:- 
ſtinguiſhed, when not divided from our obedience in our juſtifi- 
cation. That is, in ſhort, faith, is one thing, and juſtif1 ing faith 
is another , and yet juſtifying faith retain the cammon nature 
ſtill of faith. Juſtifying faith, I take it, is ſuch a believing of, 
or tru'ting to Gods mercy, that he will pardon our fins if we 
repent and walk fincerely before him ( which are the terms ob- 
rained for us through Chriſts redemption ), as produces that re- 
pentance and ſincere walking. It is ſuch an aſſent to what God 
reveals, as carries the heart and fe along with it. I believe 
his promiſes (to wit effetually) when I ſo truſt them, as to do 
the things he requires of me to obtain them. | believe his preceprs 
when | keep them. I believe his threats, when I abſtain from the e- 
vil he forbids, to ayoid them. 1 believe the Goſpel, when 1 become 
Chriſts Diſciple, Credere 3s fidelis eſſe according to Salvian, & to be 
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faithful, is to do our duty. 'Wel done good- and faithful ſervant. 
For the latter, I do not apprehend ſeriouſly (if 1 may ſpeak 
freely my thoughts, to which very end do 1 write ) but that 
there is 2 great deal- more ſtir and difference among, Divines 
in this- point of ju/fsfication by Faith: than needs in late times. 
If any man might meerly by his believing Chriſt dyed for him }#hd 
hath carried away all ſin, be juſtified and ſaved, Jet him live as he 
liſt holding ſtill but this perſwaſion, there were ſomething in our 
contending for juſtification by faith alone, and a man would not 
be bereaved of the comfort of ſuch a doQtrine for the World. 
But when we all agree that whether good' works Co juſtify or 
no, good works in the reſolution, and prattice, if not prevented, 
are neceſſary ſome way or other;. ſo that no man living ever 
was, or can be juſtified that is deſtitute of them, 1 doubt me 
verily our contention in this matter is rather cxr7::#5 than pros 
fitable, in ſhewing how faith withour works, but not'a faith, which 
is without works (at leaſt in the will and intention ) does juſtify. 
I know our Divines againſt the Papiſts contend that faith juſtifies 17 
ſenſu correlativo, or in regard of the object, ſo as to be jaltified by 
Chriſts blood, and by faith is all one, that is, by faith in his blood, 
The righteouſneſs of Chriſt imputed is the formal, ſay ſome, or as 
others had rather ſay, the: matersal cauſe of our j»ſtifications ard 
faith juſtifies as an inſtrument. For my own part | will tell you 
therefore what | have ſometimes ſet down for truth in my contend- 
ng belief, and what | think in my cold pratircal conceit of the point. 
As for my younger thoughts | have ſometimes pitched them thus. 
Juſtify ing faith is the rece:ving att of a working bait, 'as hath the o- 
ther aft too to put forth upon trial, or elſe it is but a dead faith, 
Now this faith I have counted juſtifies as an inſtrument, not mans, 
who doth not juſtify himſelf, but Gods inſtrument though mans aCt. 
This have made out to my ſelf thus. Unto juſtification there goes 
two things, the impatats»n of Chriſts righteouſneſs for the diſcharge 
of ſins. and accep'ing us unto life; and a valid donation of it to the 
ſinner. The lalt is the ground of the former 3 for man muſt be 
made juſt, or God cannot reckon him ſo, and acquit him in judg- 
ment. The judgm-nt of God is according to truth, Now to this 
making a-man juſt, as there is this donat:on of God, there muſt be 
mans rece:ving, Chriit'is not ours though tendered or given un- 
till we receive him. This receiving then (which is our aft, that 
is faith ir ſelf) God excites, and make uſe of to this end. He 
makes 


(14) 
.raakes uſe of-it ( I-bave accounted ) as his inſtrument of 'thaking 
Chrilt ours, to 4bis-end he hath appointed it for, that he thay ac- 
cordingly reckon his righteouſneſs to us, 'unto the remiſſion of lin 
and eyerlaſting ſalvation. 
.- Having told you this firſt, 1 may make-the bolder totell you'my 
more indifferent thoughts of farther years, 1 do appretiend that 
the Apoſtles in their doctrine, ahd the Primirive Chriſtians, had 
more ſimple and leſs intricate conceptions of things than we have ; 
and that their diſpute then whether we are juſtified by faith or 
works, in the molt ſimple underſtanding of ir, contains no more 
ghan ro ſhew us what/is required of perſons thatthey may be juſtified, 
or what is that. God hath made the condition on our parts of our 
juſtification, St Auguſtine 1 have ſaid, does teach vs that faith 
does juſtify us as the beginning and foundation unto grace and 
a good life, and the Council of [rene with Bellarmine, and the 
Papilts after that Council ſtand upon this- Faith juſtifies only as 
iuetzum juſt ificationss, the beginning of juſtification. But howſo- 
ever the Papiſts have made uſe of that Father, the truth and light 
which he hath offered, is not to be loſt; I do take this to be the 
moſt right and certain notion that faith does juſtify as imitiuwm and 
tund wntutiumy | will not ſay juſtificationrs, ſeeing 1 underſtand not 
juſtifcation-to be al] one with ſanctification as they do, but as fn- 
damentum.coxditionts, The condition of our full and final jultifi- 
cation the Goſpel offers, is repentance and ſincere obedience, and 
ſaith is the 12it14m and fundamentum of that condition. Has not 
Abraham our Father juſtified ly works when he had offered bis Son 
liaac, ſays St James #- The faith of Abraham or his believing God, 
was the beginning and foundarton of this excellent work, the rea- 
dy oftering his Son, which ſhewed his ſincerity of life, the condi- 
rion-of jultifications And the Scripture was fulfilled which ſaith A- 
braham; belzewed God, and it was imputed to him for righteouſneſs, 
i4vne, 4«4eving, and 'offeritng of {jaar are all one with St James, 
Xt be offering //44c proceeded from belieying, as the init:am and 
finda, extum Of it, and fo believing as the tum of fincerity of 
iiſc'or lincere obedience does juſtifie- Such a faith as produces good 
works which are lincere tho'umperfect, orſuch'igootd works as pro- 
ceed trom taith, are but one and theiſame thing with the two Apo- 
itles, and made;by both, the condirion of burjultification. 
And here | ſhould be willing co come'olf; bur the uniform judg- 
ment of the reformed Churches on theArticle of Juſtification re- 
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quires fome regard. There istherefore in-the Schools, a Qxate- 
mus ſpecificative, & reduglicative, | ſuppoſe when | have ſaid that 
faith does juſtify us as the foundation of the condition (and fo pro» 
duttive of the whole. of it J I have ſaid well with St Angrftin: as tf 
the guaterus fpecificative, and if--Þſaid nothing eſe ir might be e- 
nough: 'Neverthelefs, ſecing it is but fit vupon this accoant to ſpeak 
yer a little. more curiouſly, I muſt needs fay farther, that I appr 
hend there is indeed ſamething really-in that which lyes in the con» 
curring thoughts of our Divines, that faith bath, and muſt have' a 
hand in our juſtification ſome -way y- as no other of our works 
or acts have. ltisthis- I believe that God will pardon meif 1 re- 
pent, and therefore | repent, as my faith now makes me repent and 
perform the condition, it juſtifies me, as toe quatenis ſpecrficative : 
but when I have repented and performed the condicion, the duties 
L have performed'are imperfect and finful, and have need of mer- 
cy in point of. law, and it is my faith yet muſt go to God for his 
acceptance of them through Chriſt when I have done. It is my 
faith, let me ſay, that muſt make up to me, out of the mercy or 
grace of God for Chriſts ſake, what is wanting in that I have done 
to make it ſuch as he may impute it to me for righteouſneſs, which + 
elſe be could not. And.as faith procures me this, or proceres itthus, 
we have the quatenus alſo reduplicative, in the great queſtion how 
faith juſtifies. It is faith makes me perform the condition, and 
then finds. acceptance. for it being done; and as it does both, it 
does ſpecificative, and reduplicative juſtify the ſinner. * By this, ir 
appears,how faith-hath-an eye ſtill ro pardon according to the Pro- 
teſtant, while it is oppoſed to. works in the point of juſtification, 
which is not only as reſpeCting the pardon of all our (ins vpon the 
performing the condition-: but as reſpecting that pardon more e- 
ſpecially which goes intothe very accepting the condition perform- 
ed; for when there is imperfection ſtill in our duty, and yet he ac- 
cepts it, he muſt pardon alſo, what he accepts. And thus ir is - 
that the j»ſ# mar is (aid to live by faith in the molt ſubtle conception. 
The works. whicly the juſt man does are his righteouſneſs molt cer- 
tainly, and thzt which juſtifies him; but they are ſhort, and he could 
not {ve in them, but that faith ſupplies ( as | ſpeak ) out of Gods 
pardon aad grace, and conſequently out of the Covenant for Chriſts 
ſake, what-is wanting, otherwiſe for acceptation unto life. 1 do 
not ſay faith ſapplics this out of Chriſts merits, as if his and oz» 0- 
bedience were mingled,to make vp that one-righteouſneſs that juſti- 
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Fes us: but that it is our works which we perform our ſelves thro? 
the ſpirit, is the condition, and through Chriſts merits, both the 
imperfettion is pardoned, and they accepted, according to covye- 
zant, upon faith. /t z5 of faith ſays St Paul, that it might be of 
grace, To be of works, is to need no grace; but to be of faith, 
15 to have ſuch works as need to be pardoned, even when they are 
accepted of God, for Chriſts ſake, untoeverlaſting ſalvation. When 
Auguitine does tell us ſo often that faith juſtifies, gratiam impe- 
irando, let us take grace in his and alſo in our acception, and both 
together will compleat the notion. Faith goes to God for his grace, 
or help, whereby we perform the condition, and ſo juſtifies us : 
Faith"goes to God alſo for his grace or f«v%ur, to pardon and ac- 
cept what is done for Chriſts ſake, and ſo juſtifies us. As it does 
impetrate grace, or obtain his ſpirit for our duty ; and then impe- 
trates grace, or finds favour alſo for acceptance of it, take them 
both together,and we underſtand fuily how we are juſtified by Faith. 
As our truſting to a good man, does naturally draw out, win, or 
procure his aſſiſtance which yet is free and not of debt ; ſo does our 
truſting in God for acceptance, when it hath firſt been effeftual up- 
onus to the performing our part to that end, procure the ſame from 
him to our juſtification. Let us take heed of making faith a ſingle 
aCt as it does /pecificative : and a complex aft, as it does reduplicative 
juſtifie the believer. Theſe are twoextreams | think, and to be 
thus compoſed. And ſo you have my poor thoughts at full upon 
this vexed queſtion 
I come then to the third thing whereinthe Father is out, and that 
is in his notion of juſtif cation it ſelf, which is the making us juſt, 
by infuſion. This the Papiſts have ſo improved, as in effect to ex- 
clude pardon from it. For while they place the work of juſtifica- 
tion in the aboliſhing of all ſin in the baprized and juſt:fied, ſo that 
there remains no longer any thing that is peccatum, but fomes peccats 
oply, they do, I mult ſay in efteCt, put us to diſpute with them, 
whether there be any remiſſion of ſins at all, ſeeing the wicked are 
not pardoned, and the juſtified have their ſins ſo done away by this 
intuied grace, as to have none; and from hence dces there ſpring 
their doctrine of me zt, and perfection, which the controverſie of 
juſt ific 11109 by works, does carry along with it- Now 1 doubt not 
bur the truth here ( as it doth every where), is ſuffering between 
two theives. That there is no merit cr perfettion I am convinced, 
and thet-our works Co not mer:e becaule they are not perfet? : bur 
that 
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that we are juſtitied by works, as we are by faith, St Farmer his 
words muſt go as well as St Paxls, and both muſt ſtand good, bLe- 
cauſe faith juſtifies only as productive of works. Juſtincation in- 
deed is by works, but not meritorious works : by works which make 
the reward to be of grace, but not by works which make the re- 
ward tobe of 4:br, fo the Apoſtles are betore reconciled. 

There are two queſtions then may adjult this great matter be- 
tween Vs and the Papiſts, or unto which the illue of our diſputes on 
this point may be reduced. Inthe one they have the advantage of 
u9,, in the other we have the better of them. The lover of truth 
muſt be humbly hardned to follow its footſteps whereſocver he 
finds them, whither onthe one lide or the other. 

The firſt queſtion is, whether the righteouſneſs we perform our 
ſelves, or that Chriſt performed for us, be the matter of our juſti- 
fication ?. and I ſay, the faith, repentance, new obedience, which 
the Chriſtian through divine aid performs himſelf, is accepted 
with God for Chriſts ſake unto pardon of ſin, and eternal life- ls 
is true, the obedience of Chriſt wrought for us, does juſtifie us 
ſuo genere, by meriting the pardoning, juſtifying Covenant, which 
is the donative inſtrument of pardon and life : Bur if the queſtion 
be askt, whether we have performed that which this inſtrument 
requires, as coraitio til, it mult be our own faith and repentance 
here that is the matter of our righteouſneſs. A man may be juſt 
in reſpect to the law of 7nocency, which no man bur Chriſt ever 
was : or in reſpect to the law of grace, which'all are, and muſt be, 
that are ſaved. Again, a man may be jult in reſpect to rhe precep- 
tive part of a law : or the rerributeve part, It is Chriſts righte- 
ouſneſs and ſacrifice 2lone that juſtifies ns in regard of the one, but 
not ſo in regard of the other : yet is it that alone which is the me: 
ritorious cauſe both of the acceptation of what we do, and free- 
dom from the Laws condemnation. 

The ſecond queſtion is, whether Salvation then and juſtification 
is not according to our merits ? Andl anſwer, as the Scripture is 
clear and full from one end to the other for the affirmative in the 
former queſtion: ſo is the Apoſtle Paal as full and cleer and poſi- 
tive as can be for the negative inthe latter; What is it indeed he 
beats upon but this altogether ? that there are no works in the 
earth (Chriſts excepted) that do merit : and that juſtiication and 
Salvation therefore are of grace, Iu of works, but of grace, 
What is that in the ſente and meaning, but 2s much asif he thould 
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have ſaid it in expreſs terms, not of »zerit, but of grace; or, not 
of works that are meritorious, and would make the reward to be 
of debt : but of ſuch works that though they be rewarded, it is of 
prace, and more than in juſtice according tothe law, God needed 
to have done, For this is the meaning of the Apoſtle in exclu- 
ding of merit- Thereis a paternal government according to the 
law of grace wherein the denyal of a reward due to our works 
were. to overthrow all Religion : A good child by kls filial beha- 
viour merits love and benefits: We diſpute not unleſs de noms- 
ze only, againſt ſuch a merir as this. But as to a merit in Gods 
ſtrift diſtributive juſtice according to the law of works, or any 0- 
ther jaſtice, which ſhould make our works to be meritorious ex 
condigno non ſolum ratione patti & acceptationis, ſed ratione operis, 
as Bcllarmine with ſome Papilts does ſpeak, St Pal is full in thede- 
nyal. It is nothing elſe certainly but the miſapprehenſion of the 
word grace in St Auſtin, received by the Church of Rome from 
him, that could have blinded them fo in this point of Juſtsfication, 
I have ſhevin his miſtake in this term, and in thoſe of works, and 
grace, and have and do here give you the right ſenſe of each accor- 
ding to the Apoſtle. The certain truth is this, God gave a law to 
man according to his creation, and if he had performed that, or 
any of us could perform that, then ſhould he as Creator and ReCtor 
be engaged to reward the performance according to this law, ſo 
that the reward ſhould be of right : but ſeeing man is fallen, and 
no Perſon on earth does or can perform that'law, there are no 
works on earth that do properly merit, or no man on earth that 
can be juſtified, if he have only his deſert by his works. This is 
undoubtedly the very entendment of the Apoſtle. That all boaſt- 
ing and merit may be excluded from the world, while it is proved 
that no mortal is juſtified or ſaved but by grace, And what need 
further conviction in this matter ? we have the Papiſts own words, 
and. general confeſſions, that they are all ſinners, and that ir is 
through Chriſts merits that they merit. If they are ſinners, then 
have they not theſe works that are meritorious, but it muſt be of 
mercy that they are not condemned ; and if it be through Chriſts 
merits that they merit, then is the reward not for the work ſake, 
but for his. And what is it that Chriſt hath merited, that they 
ſhould merit ? It muſt come to this, that Chriſt by what he hath 
done for us, hath merited or procured this grace or favour from 
f30d, that he ſhould accept of our imperfect performances, which 
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could not elſe be accepted, to Salyation. Of this grace he hath 
made and promulgated the promiſe. Upon the promiſe the re: 
vard becomes 4#e. A reward upon promiſe, the condition being 
performed, becomes debt. And thus if the Papilts ſay their good 
works merit, the uſe of the word is common with the Antients. 
Well then, let me recount this back to them, their good works 
merit, that is only, they make the reward due from God. They 
make it due from him, that is only becauſe of his promiſe. Deber 

fivr, ron tzbr, ſays the Father. This promiſe is only of grace, or 
made freely out of fayour procured by Chriſt. Our good works 
then muſt have ſuch a merit attributed to them, as makes the re- 
ward dueonly of grace and for Chriſts fakes * and not ſuch as makes 
it due of 7iz4t or jultice,z and for the works ſafe. And ſuch a me- 
rit, what is it indeed but no merit, or bur a word only ? Ic is ſuch 

a merit as our perfeft works, which anſwer the law would have if 
we did them, to make the reward to be fo of debr as n:t to be of 

grace, that we, and the Apoſtle diſpute againſt in this doCtrine of 
juſtification. 

To return to A#gnſtines errour. Juſtification 1 very believe is to 
be taken in the Proteſtants notion, who do no lels truly and judi- 
ciouſly, than induſtriouſly diſtinguiſh Santification and Juſtificati- 
on : and, when they place the one in the work of the ſpirit renew- 
ing the whole man, and enabling us to dye unto lin, and live unto 
God, they place the other in an att of Gods grace whereby he 
pardoneth all our ſins, and accepteth us as righteous for Chriſts 
ſake. As for what they add uſually in the definition that Chrilts 
righteouſneſs is imputed to us, and made ours by faith as an inſtru- 
ment, I muſt confeſs they are notions, which as they never came 
into the head of St Auit:ne, nor were received (I ſuppoſe) in the 
Church till within a Century or two of years ſince : fo do I queſti- 
on whether a Century or two more may not wear them quite a- 
way again. That the righteouſneſs of Chriſt performed in the 
whole courſe of his life and death was ſo pleaſing, acceptable, and 
ſatisfaftory to God, that the whole World upon that account, or 
for the merit of it, ſtands reconciled to him to far as that he hath 
vouchſafed a univerſal conditional pardon, or law of grace, to all 
mankind, according tothe tenour of the-Goſpel, and conſequent» 
ly that every perſon who truly repents and believes, are made par: 
takers thereof in regard of this benefit, or in the effect, is a truth 
which we embrace : but when this very phraſe of the imputation 
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of Chriſls righteouſneſs isnot found inthe Scripture, andthe terms 
are uſed conſtantly in ſuch a ſenſe as if we were to be taken for per- 
fetly righteous in Chriſts obedience, and to have ſatisfied the law 
in his ſufferiags all one as if our ſelves had performed the ſame, 
that is, as if it were ours, #2 #t ſelf, and not only in the benefit, or 
as to the end or intent Chriſt performs it for us, itis a conception 
of ſuch another extream to that of St Arguſtires, as requires alſo 
our equal rectification, 

It is manifeſt through the Scripture, that goud works, holy du- 
ties and performances of men and women,are accepted of God, and 
ſo accepted, that they are rewarded by him with eternal Salyati- 
on. If thou wilt have life, keep the commandements, To them who 
by paticat continuance in well doing ſeck for glory, eternal life, - I kave 
fought the g91d fight, therefore 1s laid up for me a Crown of righteouſ- 
neſs, Come ye bleſſed of my Father , for when 1 was hungry ye fed me, 
If then the keeping the Commandements, a patient continuance 
in well doing, the fighting the good fight, and our works of cha- 
rity be produced in judgment, as that for which we are declared 
righteous, abſolved and pronounced bleſſed, it mult be in ſome 
ſounder than the ordinary ſenſe, that our Divines bring in the 


" righteouſneſs of Chriſt to be imputed to us for our juſtification ; 


which if it be more than abſolution from ſin, axd acceptation of 

us toeternal life, let it be weighed and judged. 
in Ezekiel the Lord is ſpeaking of the righteous man, and repen- 
ting ſinner. When the righteous turneth from bis righteouſneſs and 
committeth iniquity, ſhall he live? his righteouſneſs ſhall not be mentis 
one, but in his fin which he hath ſinned, be ſhall dye. Again, If the 
Witk.d tzrn from his ſins and docs that which is right, all his tranſ- 
greſſions which he hath committed (h.ll not be mentioned ; in his righte- 
ouſneſs that be hath done he ſhall tive, It is apparent from hence, 
that there is a righteouſneſs which is a mans own, a righteouſneſs 
which he hath doze, wherein the righteous man that continues in 
it, or the penitent ſinner that turns to it, ſhall /zve, To live in a 
mans righteouſneſs beyond doubt, is all one as to be juſtified by ir. 
Ale that doth them ſaith the law [hall live in them, that is ſhall be 
juſtified by them. If you make a queſtion, there is another Text 
muſt convince you, T he juſt man ſhall lrove by his faith, What is 
it to live by our faith? that you will not deny, is to be juſtified 
by it ; for the Apoſtle alledges this Scripture to prove juſtiſica- 
tion by Faith. Well! There is no man of reaſoa now can imagine 
that 
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that the righteouſneſs which is here ſpoken of, is Chriſts righte- 
ouſmeſs, and yet the righteouſneſs which is here, is that, a man 
ſhall live in- It follows, that it is not therefore the righteouſneſs 
of Chriſt from without imputed, but the righteouſneſs which man 
himſelf does (through Chrilt indeed meriting, and his ſpirit =ſ- 
ſi ing) whereby he muſt be juſtified and ſaved. 'It is by his {air' 
that he ſhall live in one Prophet, and by his 7» hr-onſneſs which he 
hath done, in another, Put them together, and they come to one, 
as they muſt, do, and thar is, by the righteouſneſs of faith , to wir, 
by that righteouſneſs of life, or holy working which faith pro» 
duces in a godly mans converſation, and which God requires eve- 
ry where as the condition of the forgiveneſs of his ſins, and the ac- 
ceptation of him to life everlaſting. 

It is obſerved by Arminins that the Apoſtle does ſeveral times in 
one Chapter (1 count not the number, ) tell us that faith is impu- 
ted for righteouſneſs. That Abrabaw?s was, that ours ball, or is, 
again and again, But it is no where ſaid that Chriſts righteouſ- 
neſs is imputed to us for righteouſneſs. Indeed the phraſe could 
not be ſo uſed. We might fay properly enough (tluppoſing it true 
in the common conltruction) that Chriſt's righteouſneſs were im- 
puted : but not imputed for righteouſneſs. For tobe imputed for 
righteouſneſs is to ſtand one inſtead of perfeft righteouſneſs, 
which cannot be ſaid of Chriſts, ſeeing that it ſelf was moſt per- 
feft. A thing cannot be accounted inſtead of that which it is. 
This Argument now of Arminius is good, that ſeeing faith which 
is a mans own act is imputed for righteouſneſs ; rherefore, not the 
righteouſneſs, acts, or obedience of another. - Burt when this a- 
cute Divine would introduce anotion hereupon, that the 73 credere, 
therefore mult juſtitie us, and not works, or not the 72 operart, it is 
both an ill and weak conceit, which is neither of uſe nor value. 
For as the Scripture ſpeaks of fait being accounted for rizhteoul- 
neſs, ſo does it tell us that Abrahams offering his Son, and Phineas 
aft were accounted to them for righteouſneſs, and that Rahabs 
hiding the Spies did juſtifie her. Thar is, it is faith as produttive 
of works, or works as produced by faith, that receives the reward 
of pertect righteouſneſs, which is, we are ſtill to remember alſo 
for Chriſts ſake, or through his merits ; nor imputed to us as pro- 
prietors, but prevailing with the Father for ſuch terms for ſinners 
as anſwers our redemption and grace of the Goſpel. 

I would fain know of any man who is molt Qrthodox in his come 
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plexion, whether he does, or is able to think, that Excch, Noah, 
Fob, who were before the law, Samuel, the Kings and Prophers, 
who were under the law, or any manor woman whatſoever before 
the coming of Chriſt, did ever imagine that they were righteous, 
and to be accepted with God for the obedience which the Meſſiab 
{ould perform in their behalf when he came into the world, and 
that the believing this was an inſtrument of making it to be theirs, 
and fo to be imputed to them which it could not be elſe : or whe- 
ther they did not look on themlelves to be righteous by doing righte- 
o#ſly, and to obtain Gods favour by their upright walking with 
him, and no otherwiſe in the World ? They judged not their own 
righteouſneſs the meritorious cauſe of pardon to anſwer tiie Curſe 
of the Law of Innocency, but they believed in Gods mercy, and 
io repented, obeyed, and were ſaved through the Redeemer. And 
Enoch walked with God, and God took him. Blclled isthe man ſays 
David who walks in his ways, and to whom he «mputeth no ſin. In 
the acceptation then of a mans own upright walking, and in the 
pardon of his fins, did our juſtification and. bleſſedneſs lye in Da- 
vids time: and in the ſame no doubt does it lyeſtil! under the 
Goſpel. I would yet fain know whether any of the Diſciples, 
Fames, John, or Paul himſelf, whether Clemens Roman, or Alexan- 
drine, Juſtin Martyr, Cyprian, Ambroſe, Auguſtine, orany of the 
Fathers, whether Councils, or School-men, whether John Hs, 
or Wick/:ffe, or any famousor holy Writer (without reſting on 
ſome bare incoherent ſcraps of ſentences) did ever underſtand, or 
receive the full notion of faiths inſtrumentality, and the impus» 
putation of a paſſive righteouſneſs before Luther ? And if not, whe. 
ther it be poſlible it ſhould be of any ſuch moment as is made of ir 
by moſt Proteſtants ? It was an Article indeed that reigned in 
Martins heart, and I do therefore give it my obeyſance : bur ir is ng 
Article 1 take it, as the remiilion of ſins is, in the Creed of the A- 
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If che righteouſneſs of Chriſt be imputed to us (as if it were ours 
in it ſelf) it muſt be the righteouſneſs of his attzve, or paſſive obe» 
dience, or. both, If his ative obedience be imputed to us, then 
muſt we be look't upon in him as ſuch who have committed no ſin, 
nor omitted any duty, and then what need will there be of Chriſts 
death ? how ſhall Chriſt dye for our fins if we be look*c on in Chriſt 
25 having none at all? If Chriſts paſſive obedience be imputed, 
then mult we be look't on as ſuch who in Chriſt have ſuffered -- 
ſatis3e 
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ſatisfied the law, and born the full curſe of it , and then how ſhall 
there be room for any pardon ? The man who pays his full debt 
by himſelf or ſurety, can in no ſenſe be forgiven by his Creditour, 
Indeed the Argument of the Socinian from pardon againſt Chriſts 
fatisfaction is not valid : but itis good againſt the imputation of i! 
to us as if we our ſelves had ſatished. Chriſt may have wrought 
with the Father {or made him that ſatisfaCtion as) to procure new 
terms, ſo that a man may be jultifyed as a fulfiller of them, and 
yet need pardon for non-performance of the old. If Chriſts ative 
and paſſive obedience both are imputed, then muſt God be made to 
deal with man according to the Covenant of works in the buſineſs of 
his juſtification, when nothing is more apparent in the Scripture 
than that by grace it is, that a man is juſtitied, and by grace ſaved. 
If nothing leſs than ſuch a righteouſneſs as does both anſwer, and 
fatisfie the law alſo, and that fully, will ſuffice for the ſinners plea 
to free him from condemnation, he is not judged by the /aw of 
grace, but he is judged by the law of works, out of queſtion. There 
were no need to bring this notion of Chrilts imputed righteouſneſs 
into the Church, but that our Proteſtants miſtake themſelves, and 
forget that we are juſtified and ſaved by the Covenant of Grace, and 
not by the law of /o/es, or Covenant of our Creation. Chriſt 
came into the World to procure and tender a new law, and in this 
regard is he ſaid to be our Law-giver : not that he hath given any o: 
ther moral rules of life to us ( for we know his commandement only 
is Love) than what was contained ig the Law before, wherein ſome 
do but bodly impoſe upon themſelves and others : but that he hath 
given the ſame precepts with indulgence. If God then ſhall not deal 
with man in his juſtification here and at judgment according to that 
irdulgerce, or according to the law now in Chriſts hands, that is 
according to the Covenant of Grace, the main buſineſs of Chriſt's 
coming and redemption were loſt. You ſhall hear a Proteſtant in 
his prayer appealing from the Tribunal of Gods Juſtice, to the 
throne of his grace, and yet in his Sermon be telling the people 
that it is nothing elſe but the perfect obedience and fatisfaCtion of 
Chriſt imputed to them that ſaves them 3 which is to bring them 
back from the throne of his grace, to the bar of his juſt ic: ro be judg- 
ed. Such appeals have been received 1 ſuppoſe from the Fathers, 
as very ſignificant of truth, and their meaning : but not agreeable 

to this notion, 
Inthelaſt place, there is a righteouſneſs reycalcd in the Goſpel, 
that 
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plexion, whether he does, or is able to think, that Excch, Noah, 
Fob, who were before the law, Samuel, the Kings and Prophets, 
who were under the law, or any man or woman whatſoever before 
the coming of Chrilt, did ever imagine that they were righteous, 
and to be accepted with God for the obedience which the Meſſiab 
{lionld perform in their behalf when he came into the world, and 
that the believing this was an inſtrument of making it to be theirs, 
and fo to be imputed to them which it could not be elſe : or whe- 
ther they did not look on themlſeIves to be righteous by doing righte- 
o#ſly, and to obtain Gods favour by their upright walking with 
him, and no otherwiſe in the World ? They judged not their own 
righteouſneſs the meritorious cauſe of pardon to anſwer tize Curſe 
of the Law of Innocency, but they believed in Gods mercy, and 
io repented, obeyed, and were ſaved through the Redeemer. And 
Enoch walked with God, and God took him. Blelled Is the man ſays 
David who walks in bis ways, anda to whom he umputcth no ſin. In 
the acceptaticon then of a mans own upright walking, and in the 
pardon of his ſins, did our juſtification and bleſſedneſs lye in Da- 
vids time: and in the ſame no doubt does it lyeſtil! under the 
Goſpel. 1 would yet fain know whether any of the Diſciples, 
Fames, John, or Paul himſelf, whether Clemens Roman, or Alexan- 
arine, Juſtin Martyr, Cyprian, Ambroſe, Auguſtine, orany of the 
Fathers, whether Councils, or School-men, whether John Hs, 
or Wick/iffe, or any famousor holy Writer (without reſting on 
ſome bare incoherent ſcraps of ſentences) did ever underſtand, or 
receive the full notion of faiths inſtrumentality, and the impus» 
putation of a paſſive righteouſneſs before Luther ? And if not, whe. 
ther it be poſlible it ſhould be of any ſuch moment as is made of ir 
by moſt Proteſtants ? It was an Article indeed that reigned in 
Martins heart, and I do therefore give it my obeyſance : bur ir is ng 
Article 1 take it, as the remiilion of ſins 1s, in the Creed of the A- 
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If che righteouſneſs of Chriſt be imputed to us (as if it were ours 
in it ſelf ) it muſt be the righteouſneſs of his attzve, or paſſive obe» 
dience, or both, If his ative obedience be imputed to us, then 
muſt we be look't upon in him as ſuch who have committed no fin, 
nor omitted any duty, and then what need will there be of Chriſts 
death ? how ſhall Chriſt dye for our fins if we be look*c on in Chriſt 
25 having none at all? If Chriſts paſte obedience be imputed, 
taen mult we be look't on as ſuch who in Chriſt have ſuffered = 
ſatis3e 
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ſatisfied the law, and born the full curſe of it , and then how ſhall 
there be room for any pardon ? The man who pays his full debt 
by himſelf or ſurety, canin no ſenſe be forgiven by his Creditour, 
Indeed the Argument of the Socinian from pardon againſt Chriſts 
fatisfaction is not valid : but itis good againſt the imputation of i: 
to us as if we our ſelves had ſatisfied. Chriſt may have wrought 
with the Father {or made him that ſatisfaCtion as) to procure new 
terms, ſo that a man may be jultifyed as a fulfiller of them, and 
yet need pardon for non-performance of the old. If Chriſts ative 
and paſſive obedience both are imputed, then muſt God be made to 
deal with man according to the Covenant of works in the buſineſs of 
his juſtification, when nothing is more apparent in the Scripture 
than that by grace it is, that a man is juſtitied, and by grace ſaved. 
If nothing leſs than ſuch a righteouſneſs as does both anſwer, and 
ſatisfie the law alſo, and that fully, will ſuffice for the ſinners plea 
to free him from condemnation, he is not judged by the /aw of 
grace, but he is judged by the law of works, out of queſtion. There 
were no need to bring this notion of Chrilts imputed righteouſneſs 
into the Church, but that our Proteſtants miſtake themſelves, and 
forget that we are juſtified and ſaved by the Covenant of Grace, and 
not by the law of /1oſes, or Covenant of our Creation. Chriſt 
came into the World to procure and tender a new law, and in this 
regard is he ſaid tobe our Law-giver : not that he hath given any o: 
ther moral rules of life to us ( for we know his commandement only 
is Love) than what was contained ig the Law before, wherein ſome 
do but bodly impoſe upon themſelves and others : but that he hath 
given the ſame precepts with i»du{gence. If God then ſhall not deal 
with man in his juſtification here and at judgment according to that 
i»dulgerce, or according tothe law now in Chriſts hands, that is 
according to the Covenant of Grace, the main buſineſs of Chriſt's 
coming and redemption were loſt. You ſhall hear a Proteſtant in 
his prayer appealing from the Tribunal of Gods Juſtice, to the 
throne of his grace, and yet in his Sermon be telling the people 
that it is nothing elſe but the perfect obedience and fatisfaCtion of 
Chriſt imputed to them that ſaves them ; which is to bring them 
back from the throne of his grace, to the bar of his juſtic: to be judg- 
ed. Such appeals have been received 1 ſuppoſe from the Fathers, 
as very ſignificant of truth, and their meaning : but not agreeable 

to this notion, 
Inthelaſt place, there is a righteouſneſs reyealcd in the Goſpel, 
that 


" =.” 4 
9G WuE - 3 2 . 


.* - - 
— 
D———K 
: 


(24) 
that God went by in his dealing with all the holy men and women 
who were before Chriſt, and which he goes by in kis dealing with 
vs now and all the World, whereby it is that we are juſtified in op- 
poſition to the 4 x prred of works, the which together with the 
P 


grace of the Goſpel in the true ſenſe and import thereof, is kept 
out of the Proteſtant underſtanding by this notion of the rigid im- 
putation of Chriſts righteouſneſs in it ſelf, -that being alſo but a late 
and forced notion, and not tending to holineſs of life (tho? they 
have bin holy men that bave received it), it is 9n the hearts I find 
of ſeveral Perſons, and forts of Perſons diſagreeing otherwiſe in 
their way (the providence of the Almighty whois the Author, be» 
ing the Conduttor of all truth to its proper uſe and end ), to ſhew 
themſelves againſt ir, and to advance this tenet ( if I may offer the 
determination ) to the contrary, That the juſtilication of a ſins 
ncr is not by the imputation of Chriſts righteouſneſs made his in it 
ſelf by faith as an inſtrument: but by the righreon/nefs of ſaith; to 
wit, by Chriſts righteouſneſs, as the meritorious cauſe, and hys 
faith and reſolution firſt, and ſincere obedience added after, as the 
condition of pardon and life through him : or by our ſincere obedi- 
ence proceeding from faith, which being in it ſelf but imperfect as 
to the Law, is imputed for righteouſneſs to the ſinner-for Chriſts 
merits ſake, through the grace of the Goſpel. 

But now the righteouſneſs of God without the law is manifeſted, 
having witneſs of the Law and the Prophets. St ergo nunc mani: 
feſftata eſt, etiam tunc erat ſed occulta, If it be now manifeſted, 
it. m$F have bin before lying hid, Aug, de peccato originali cont. 
Pel & Cel. c. 25. Et tunc ergo iſta gratia mediatoris Crat in Popue 
lo Dei, ſed tanquam in vellere pluvia. And then was there this grace 
of the Mediator among Gods people as the rain in tie fleece, that 
is, though unſeen or not underſtood. 7b. I oblerye here that the 
r1ghteouſrieſs of God, and the grace of the Mediator, is rightly 
mede by this Father to be one. We are ſaidto te juſtified by grace, 
and not by works : ſo by the rig htcouſneſs which 35 of God, and not of 
Torbs. What then is that righteouſneſs of God which is the grace 
of Chriſt, and by which we are juſtified ? By this grace and righte- 
ouſheſs, it is certain, that Arſtire underſtands inherent grace, which 
is a quality infuſed by the Spirit in our hearts, enabling us to good 
works, and that this way do the Papiſts go after him, according to 
what alſo is ſaid before. 1ſt am quippe gratiam qua juſtificamur, 5d 
eft, qua Chariras Dei dij/unditir 1n cordibus noſtris —— De gr ae 
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tia Chriſti, c. 30. that is, the grace whereby we ave juſtified, is 19 
other but the love of God ſhed abroad in our hearts, or the grace 
of Charity whereby faith is made perfeft, and fo juſtifies as they 
and he agree, Now this grace is oppoſed to works, and called the 
righteouſneſs which is of God, and not of works according to them 
( which hath been ſaid before likewiſe) becauſe it is that which is 
given or infuſed of God, and not wrought by our own ſtrength, or 
procured by our deſerts. Fuſtitia ex lege aAicitur ane fie pr opter le. 
gis mandatum, juſtitia ex Deo dicitur que datur per gratis benefics- 
um, Ib. c. 12. 1 b:t is ſaid to be th? righteouſneſs of the law or of 
works, which is done thro:igh the ſtrength of our ſelves only upon the 
command : that is the righteouſneſs of God which we are helpe to 
dy by the benefit of grace. Again, Non dicitur juſtitia noſtra ſea 
Dei, quia ſic ſit noſtrum ut nobis ex Dio, It is not ſaid our righ- 
trouſneſs, bur the righteouſneſs of Ged becauſe it is ours ſo as to be 
firſt given of God. In the ſame Chapter and Book. The truth is, 
** this Father being poſſeſſed with his own diſpute, as it is incidental 
to the mind to faſhion all things according to the impreſſions it hath 
received, does frame ſuch a meaning ſtill in the words of the Apo- 
ſtle, as if Paul as well as he, were purpoſely writing againſt Pcla- 
givus, There are three things in the ſoul ſaid that Noted Perſon, 
Poſſe, Velle, & Efſe, Poſſibilitas, Voluntas & Aﬀtio, as Avſtin:: 
expreſſes it, the Power, the Will, and the De:d. The grace of 
God he accounted was converſant only about the Powy, and nor 
the Wil, or the Attion, Not that he placed all grace only in the 
giving the power, for that muſt confound Grace and Nature jin- 
deed quite, ſeeing all have the power : but allowing grace to lye 
in divine help, the power alone he held was aided by God, and the 
; will left to its ſelf. This ai4 now in explaining himſelf he con- 
fined to Doftrine. God he ſaid does reveal what he would have 
done in his law, and in the goſpel, and gives us beſides Chriſts ex- 
ample, and then the will of it ſelf (the power alone thus helped ) 
embraces that which is good. St jon therefore ſets himſelf 
to Prove, that God does not aſſiſt us only by his word, but hy ope- 
rating on the will, and giving us hearts alſo to do it. And for 
as much as we do nothing of our ſelves but by his help, or by the o- 
peration of his ſpirit, it 1s by grace, ſays he, that we are juſtified, 
and not by works, Quomodo eft pratic ſi non gratis data? qumodo 
eſt gratia ſi ex debito redditur ? How is it grace if it be not of free 
gift? Howis it grace if it be rendered as debt * Degra, Chr. c. 23. 
E Again, 
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Again, Non enim Dei gratia erit ullo mogo niſi gratuita ſuerit omni 
modg, It cannit be the grace of God at all, if it be not free altogether, 
De pec. or. c. 24. One would think this Father in ſuch ſpeeches 
as theſe had imbibed the Proteitant notion of grace ; but we are mi: 
ſtaken, for his thoughts ſtill ran upon the grace of God infuſed in 
our hearts, that is the inherent work of the ſpirit which he pleads 
to be gratuitous, becauſe it is not at firff given for our merics, The 
works which we do of our ſelves without grace he accounts merits 
nothing, but are ſplendid fins : the works which we do from grace 
or by the ſpirit do juſtifie according to him, and merit eternal ſal- 
vation. Quod fs wocatus vocantem ſecutns fuerit, quod eft in liberg 
arbitrio, merebitur & ſpiritum ſanttum per quem bona poſſit operari : 
in quo per manens quod nihilominus eſt in libero arbitric, merebitur vie 
tam eternam que nulla poſſit labs corrumpi. But if ht that is called 
ſhall follow his call, which # in our free will, he ſhall merit the holy 
Ghoſt by whoſe help good works may be performed : wherein if be per- 
ſeveres, which is no leſs in bus power, he ſhall merit eternal life, which 
s perfett and never fadeth away. In lib, expoſ. ad Romanos. The Pro- 
teſtant meeting with this doCtrine inthe Papiſt are no ways ſatisfied 
with ſuch an interpretation- By the R:ghrecuſneſs of God therefore, 
as by the grace of God, oppoſed to works, they will by all means 
conceive of a righteouſneſs without us, that,js the righteouſneſs of 
Chriſt, which is not ours by performance, but by fairh, But neither 
the Proteſtants after Luther, nor the Papiſts after A»/tine have hit 
the mind of the Apoſtle. The righteouſneſs of God and proce op- 
poſed to works is really nothing elſe but the righteouſneſs of the Coz 
venant of Grace accepted by God for Chriſts ſake, inſtead of the 
righteouſneſs of theCovenant of Works. Herein are two things com- 
prized, the meritorious righteouſneſs of Chriit procuring the par- 
doning Covenant of Grace,& our pertcrming the Condition. Only 
weare to know this righteouſneſs may be underſtood therefore either 
with reſpect to God as it is all one I ſay with his grace © or with re» 
ſpect to Vs,as it is allone with that,upon which this grace is vouchs 
ſafed. Charitas Det ditta eſt arff undi in cordibus noſtris, nin qua 
n's ipſe diligit, ſed quanos facit delettores ſus + ſicut juſtitia Dei, qua 
just ejus munere efficimur, As it 15 called the love of God whereby we 
are made to love him, ſo the righteouſneſs of God whereby we are made 
righteous throuzh bu gift, Aug. de ſpir. & lit, c. 32. It is true that 
this righteouſneſs is wrought in us by the ſpirit, and lows not from 
our ſelves ; it is true alſo that as we perform it by kis aid it is our 
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Own work:yet is not the one the reaſon why it is called the rightcos/; 
meſs of God, nor the other any hinderance why ir ſhould not be ſo cal- 
led : for the reaſon lyes altogether in the oppoſition of it meerly to 
that of works, Let a man doall that he can, whether by his own 
ſtrengrh,or by Gods aid, he can never come up to the law of works, 
or to a conformity to the terms of the Covenant of ature or Law of 
Moſes, as it was a repreſentation of that Covenant, ſo that by the 
deeds thereof he cannot be juſtified : and for as much as it pleaſed 
God therefore to vouchſafe us a new law,the law of faith, or grace, 
or the new Covenant having lower terms, that in the pertormance 
hereof, or in a conformity only hereunto, the man who is a finner 
in reſpeCt of the law, may be righteous, and ſo God juſt in juſtifying 
him, this grace and condeſcention of God being meerly from his 
own good will, is called thus the righte-uſneſs whic2 is of bim, in op- 
poſition to the other which of »atwre : and {6 were ours, or mans 
righteouſneſs properly, if he could attain unto the ſame, But when 
he cannot attain unto that which is ſo by narwe, whatſoever he at- 
tains, if it be leſs, muſt be a righteouſneſs only through grace, 
which'notwithſtanding our ſhortneſs, God mercifully condeſcends 
to accept, inſtead of that which is perfect, through the merits of 
our Saviour, and in regard of that acceptation ( VV. B, ) or this 
good will, it is calted k:5,, or the righteoaſneſs which is of bim (of 
his own free contriving, appointing, tender and allowance), when 
in regard of performance it is qurs, though we do-itby his help. 
Lo here the true key that opens the mind of the Apoſtle, and conſe- 
quently the door to that treaſure which depends upon it. 

Thar which is ſaid I know by ſome Proteſtants moſt to the quick 
is this, that pardon indeed isan att of meer gr:ce, but juſtification is 
an a& of j«{ice according to law, and therefore maſt Chriſfts righ- 
teouſneſs which alone does anſwer the law be brought in to juſtifie 
the believer. But this is a miſtake, for whether juſtificarion lyes in 
pardon or no,according tathat of the Apoltle, | Even as David 4t- 
ſcriberh the bleſſ-aneſs of the man unto whom God imputeth righ: 
teonſnefs without works, ſaying, blefſ.d are they whyſe miquities are for: 
given ] it is expreſly declared by the Apoſtle to be by yrace, Bun 
Juſtified freely by his grace, Troe indeed, it is an at of Aro Jer, | 
en a judicial or forenſical act, that is according to law, but what 
? not the law of Wiurks, but according to the /aw of Faith. It 
is an at | ſay of that righteou/neſs of God, and no other which the 
Apoſtle ſers forth in oppoſition to the /aw and works, and makes all 
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ne with his gr-4ce- To reckon it then an aft of juſtice according 
to the Law» intending thereby the law of works, is to correct the 
Apoitle, and to tell him we know better how we are juſtified by 
Chriſt than he. lr is the underſtanding of this righteouſneſs where- 
of we arc now ſpeaking will ſet us all right. Ir is Chriſts obedience 
and ſufſerings alone no doubt which could make any compenſation 
to God for our ſins, that he might witnout diminution to his ho- 
nour as Law-giver, or Governour, recede from his firſt law, but 
when Chriſt hath by his ſacisfattion procured this, that God ſhould 
now deal with us by a new law, the remedying law, or upon other 
* terms, the thing is manifelt in it ſelf, that the righteouſneſs then 
which is pleaded and accepted for this ſatisfaftion take of Chriſt, 
muſt be this righteouſneſs of the new law, or the righteouſneſs of 
Faith and not of works ;z which both denominates the performer righ: 
teous, and God jult ia jultifying him according toit. For Clrif is 
the end of the law for -ielreou/reſs to every one that believeth. Thats 
is, as I conſtrue it, Chriſt by his ſatisfaQtion hath procured that 
we ſhould not be judged by the law of works,and conſequently that 
righteouſneſs, or juſtification, be attained if we do but perform 
the terms of the Goſpel. To declare I ſay at this time bis righteouſ= 
neſs that ne might be juſt and a juſtifier of him that believes in Feſus, 
Who is made unto us of God, (that is a phraſe I take it ſignifying no 
more than through whom (one way or other ſen/# cauſali or ejus me. 
rito) God would haye us obtain all ſpiritual bleſſings ) wi/dom, 
rizhteouſneſs, ſarntification and redemption, | 
After this there are no texts I count ( ſuch as the laſt purpoſely 
mentioned ) which are preſſed by our Divines for their ſervice be- 
fore, that are able to carry ſuch a burthen- He hath made him ſin 
fer «5 ( in as the expiatory ſacrifice under the law is called fin ) who 
knew no ſin, that we might be made the righteouſneſs of God in him. 
That is,he who was the immaculate Lamb was made a ſacrifice for 
our ſins, that we may become righteous with the righteouſneſs of 
God, which he accepts through him.Chriſt as a Sacrifice redeems us: 
from the law of ſin, and purchaſes for us a law of grace; accor- 
ding to that law we have a righteouſneſs which is accepted unto 
life through Chriſt. I pray note it therefore, it is not ſaid that 
his righteouſneſs might be made ours, nor that we might be 
made his righteouſneſs: but that we might be made the right 
owſneſs of God, And what is the righteouſneſs of God I have 
fhewn you juſt now, and what #2 him likewiſe is declared here 
t0- 
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together with it- Ut ſimus juſtitia Des in ipſo. Fee eſt illa jnſti- 
tia Dei, non qua ipſe juſtus eſt, ſed qua nos ab eo fatti, That we 
ſhould become the righteouſneſs of God in him, This xs that righteouſ- 
neſs of God, not whereby he 38 righteous, but whereby we are made ſo of 
him, Auguſtine again, in the laſt cited place. It is true, 
that then there is a righteouſneſs of faith, and righteouſneſs of 
Ged (of faith as the root of the whole condition) which are one, 
and by which in oppoſition to the righteouſneſs of works we are 
juſtified z but that this righteouſneſs of God and of Faith, is only 
the obedience of Chriſts life and death which he performed for 
us, is aſſumed as much without reaſon, as any conſent of that Fa- 
ther. To this purpoſe, I take it, is God ſRyled in the Old Teſta- 
ment, The Lord our righteouſneſs, that is, in his condeſcention to 
accept us for Chriſts ſake as righteous by a law of grace, when 
in ſtrict juſtice he might condemn us for ſinners. It is not ap- 
propriated to the ſecond Perſon, but to be underſtood of that 
Goſpel goodneſs of God whereby he imputeth righteouſneſs to us, 
when we have none according to the law of our creation, that is 
imputing the righteouſneſs of faith to us without the works of that 
Covenant. All our merits O Lord( ſays the Father) are thy mercy, 
This is the true and excellent import of that expreſſion, ſignify- 
ing' moreover that God hath found out the means to demonſtrate 
his juſtice no leſs fully (and his goodneſs more fully) to the World 
in ſaving us by this new law, through his Sons mediation, than it 
we had kept our firſt innocency , or underwent his eternal judg- 
ment for our tranſgreſſions. 

Another text which is a fellow with this, I take it in ſenſe and 
words, is that to the Romans. As by one mans diſobedience many 
were made ſinners : ſo bythe obedience of one ſhall many be made righte= 
os : For the interpretation of this Text, there are two things on- 
ly I can ſay firmly. One is that the opinion that God does look 
on a believer, or that a believer may look on himſelf, to have 
fully obeyed the Law in Chrilſts obedience, ſo as it is by impu=- 
tation his in its ſelf, is ſo groſs an apprehenſion, that it is be- 
yond my belief. This is the perfe&t antimomiar faith, which ex- 
cludes repentance quite out of his life. The other is, that in what 
ſenſe ſoever he is righteous through C'riſts obedience it can be no 0+ 
therwiſe, than that as he is 4 ſimmer through Adams ſin,and that ſin, 
the eating the forbidden fruit, cannot be his in it ſelt, but in its 
Fruit, or effects onely. 1 comment therefore theſe words m_ 
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As through Adams ſin we came into the ſtate of the fall, and ſo do 
all ſin, or are finners againlt the law, which none fulfil: by 
Chriſts obedience to his Father whereby he procured the grace of 
a new law for us we are breught to ſuch a ſtate, as that many 
become righteous, and are juſtified by the performance. That all 
man-kind is involved in Adams firlt fin, our Divines are agreed a- 
gainſt Pelagins, The moſt underſtand this to come through the 
Coverant or Will of God : there are ſome apt to conceive only that 
Adam being the natural root of mankind, human nature it ſelf 
ſinned in him, and ſo when we come to exiſt, his guilt is derived 
upon our perſons as vertually and ſeminally in him, no otherwiſe 
then £-vs is ſaid to have paid tythes to Helchrſedech inthe loyns of 
Abrabam, | ſhould incline to this explanation, but that 1 ſec not 
then why all the ſins of Adam beſides, and of all our Progenitors, 
ſhould not be rs alſo upon the ſame account, as much as that firf 
tranſgreſſion, Diſtinguiſh we therefore between the precepr, thou 
ſhalt not eat of the Tree, under this Covenant : and the threatning 
upon breach of it. The Precept plainly belong'd to our firſt Pa- 
rents only, and as none of us broke that precept which we had not, 
ſo can we not be reputed to have that ſinin it ſelf) which we never 
committed : nevertheleſs the penalty being by the Will or Cove- 
nant of God to extend to their progeny (which falls out ordinari- 
ly in mans laws alſo), that fin of Adams which #» #t ſelf could be 
his only, in the cis threatned- upon the commiſſion does become 
ours alſo. God does ſo impute that aft to us, that we are all, as 
well as he, deprived of original righteouſneſs, corrupted in our 
nature, and ſure to dye : la like manner Cl take it) are we to.con: 
ceive of the imputation both of our ſins to Chriſt, and of his righ- 
tcouſneſs to us. Our ſins are not laid upon him to make a finner ; 
but co be a propiriation for our ſins He was not made ſin or ac« 
counted a f{inner, quoad reatum culps, as if he were guilty of our 
fafts, but he was dealt with as 2 (inner, quoad reatum pant, in re- 
gard to the obligation unto ſatisfaftion, which as a Sponſor he was 
to make inour behalf. The righteouſneſs of Chriſt likewiſe which 
he performed as Sponſor or Meaator, cannot be ours either really 
or reprelen:atively # ie ſeif,becauſe this righteouſneſs as Mediator 
is proper tO his Perſon, and is notthe very ſame required of any, 
or all of us in the law it ſelf? but his righteouſneſs as Mediator, e- 
ven his whole ſubmiſſion to the law of his Mediatorſhip in life and 
death, is ours re/pett,vely as to what it procured, or to what po 
tende 
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tended it ſhould procure, in as much as weare partakers of the be- 
nefits that derive from it. Our ſins were Chriſs in the cauſation of 
his ſufferings : Chriſts righteouſneſs is ours in the effets of pardon 
and life eternal. 

A third text, and which carryes our Divines I think more than 
anyis that to the Philipsans. I count all things but leſs that I may win 
Chriſt, and be found in him not having mine own righteouſneſs which 
is of the law, but that which is through the faith of Chriſt, the ri-hte- 
ouſneſs which is of God by faith. In theſe- words, our Proteſtants 
obſerve that the righteouſneſs of God, and of faith, is oppoſed to 
that righteouſneſs which is our -own, and therefore it muſt be a 
righteouſneſs without Vs, received by faith. But they are miſta- 
ken; for, beſides that the righteouſneſs of fasth and of God, is not 
the ſame with the righteouſneſs of Chri/t,as hath been before obſer- 
ved,they are to know that this righteouſneſs which Paxt calls his own 
in this Text,is the bh per mp of the Jew ; that is,the Jews own,or 
his own as a Few & a Phariſce; not owr ow»1,0r his own as a Chriſtian. 
This appears from the Verſes before? 1f any thinketh that he hath 
whereof he may truſt in the fleſh, I more, circumciſed the eighth day, an 
Hebrew of the Hebrews as touching the Law of Fhariſces, as touching 
righteouſneſs which 1s of the law blameleſs. This appears farther from 
another text,which together with this alone is all that hath any ſuch 
Antitheſis in the Terms 73s idias41xaiovivns, from whence they fetch 
this conjecture. / bear them record that they have a Zeal for God, but 
not according to knowledg, For they being «gnorant of Gods righteouſ= 
neſs, and going about to eſtabliſh thetr own righteouſneſs, have not ſub: 
mitted themſelves to the righteouſneſs of God. It is certain now from 
theſe places both, that there is a righteouſneſs which was Pants 
own and the Jews own which he excludes from juſtification, and op- 
poſes to the righteouſneſs of f4ich and of God : but this I fay is 
not the Chriſtian righteouſneſs. The Chriſtians faith & new obedi- 
ence are his own acts out of doubt by Gods help,& 4:5 righteouſneſs 
according to the Goſpel : & you ſhall never read St Pau! ſaying, 1 
defrre to be found in Chriſt not having my own repentance,mny own faith, 
love, and new obedience, which are conditions of being found in 
him that we may be juſtified. Pa#'s own righteouſmeſs as a Few, 
or as 2a Phariſee | ſay is one thing, and Pauls faith and obedience 
which 1s his righteouſneſs as a Chriſtian is another, And this di- 
ſtinftion our Saviour himſelf hath firſt offered: Except your righte- 
ouſneſs, exceed the righteouſneſs of the Scribes and Phariſees,---The 
righte- 
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righteouſneſs of works is twofold, The righteouſneſs of Aſfan- 
kind, according to the Covenant of Nature : and the righteouſ- 
neſs of the Jews, while they reckoned to be juſtified by the exter- 
nal obſervation only of the rites of foes. Theone of theſe cx- 
ceeds the righteouſneſs of faith, and we are not juſtified by it, be- 
cauſe no man can attain to it : the other falls ſhort of the righte- 
ouſneſs of faith, or of a true Chriſtian, according to theſe words 
of our Lord, and for that reaſon, as for ſeveral others, the eſta- 
bliſhment of it was dangerous to their Salvation, 

A laſt text they have, what the law could not do in that it was weak, 
through the fleſh, God ſending his own Son in the likeneſs of ſinful fiſh, 
and for fin condemned ſin in the fleſh : that the righteouſneſs of the law 
might be. ſulfilled in us, who walk n0t after the fieſ» but after the Spt- 
rit, It is urged here by a PerfeQtiſt , that if the Proteſtant do- 
Arine were true, it ſhould be ſaid that the righteouſneſs of the law 
ſhould be fulfilled in Chriſt,and not in us. But theſe words 1 appre- 
hend may be a phraſe of the Apoſtles, as the words attaining unto 
righteouſneſs otherwhere z and ſo it will be all one as if he had ſaid, 
that we might be juſtified, who walk, not after the fieſh, but after the 
Spirit, Nevertheleſs, there is this here muſt be known and no- 
ted, that when a Chriſtian obeys God according to the Goſpel, 
that obedience of his proceeding from faith, though imperfect. 
is accepted of God inſtead of the laws perfect righteouſneſs, or 
ſtands him in the ſtead for Chriſts ſake as if the whole law were 
fulfilled, which is the ground of ſuch expreſſions. From whence 
in the way we may have light for the underſtanding the Apoſtle, 
when he tells us the [aw is eſtabliſhed by faith, or uſes the like words, 
The law is eſtabliſhed only by the fulfiNing of it 3 and faith as it 
works by love ſulſils the law. But how? why in the ſenſe (1V, B,) 
as is now told you. Faith produces obedience which is imperfect, 
yet anſwering the terms of the Goſpel, it is, through that grace 
and condeſcention from God which Chriſt hath purchaſed for us 
in the work of our redemption, imputed to us for righteouſneſs, 
that is, accepted and rewarded fo, as it is made to ſtand us in the 
ſame ſtezd as the full performance of the law would have done, 
which is to juſtifie us, and bring vs life cterna], 

When God made man he gave him a law ſuitable to his Creati- 

nN. Thatlaw being founded in the image of God, wherein he 
was created, 1s moſt holy, equal, and unchangeable. God as Re- 
for mult deal with the World according to this law, ſo that man 
tran- 
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tranſzreſſing, he is engaged to proceed anainſt bim by it, vileſs 
there be ſome means found out that he may be no loſer in his juſtice 
if he do not» There is nothing can be offercd to God but his ju- 
ſtice and holineſs mult be loſers, if it be of conſideration leſs vaiu- 
able than that which the law ir felt required, which is the obediencz 
of all mankind, or their everlaſting tuffering for its tranſzreſſion. 
No Man or Creature but Chriſt alone could offer any ſuch fatit- 
fation as this for us. And this he offered in the obedience or 
righteouſneſs of his whole life and death, as the price, ſacrifices 
ranſome, propitiation for our ſins: which through the dignity ot 
the Perſon that offered it, being the Son of God as 2s well as man, 
was of value which is infinite. That which exceeds a thing or 13 
more in value than it,cannot be the very thing it ſelf which in valrce 
it exceeds. The righteouſneſs then of Chriſt is really imputed to 
man, tendred in his behalf 3 and made ours in regard of this effect 
(or in the end to which it was intended I will ſay, when it cannot 
be ours #7 it ſelf), to wit, that God being ſatisfied or made no lo- 
ſer in his juſtice hereby does deal with us otherwiſe than by that 
law unto which at firſt we were created. If he deals not with us 
then according to that, it muſt be by ſome other, which hereby 
alſo is purchaſed ; and that is according to his grace or righteosſ- 
neſs revealed in the Goſpel, This grace of righteouſneſs lyes in 
his acceptance of faith and repentance inſtead of perfett obedience 
for this righteouſneſs ſake of Chriſt thus imputed, and no other- 
wiſe than thus. When our Divines now ſay that there are no 
works of ours can ſtand before God in his diſtrift judgment that 
they ſhould be cauſa propter quam, the cauſe for which, (that is for 
the merit ſake, or worthineſs whereof) he ſhould juſtifie any per- 
ſon, they ſay well; and their meaning is, that our works coming 
Rot up to the original law, God cannot for the performance of 
them, abſolve us as no ſinners ? bur yer ſeeing they are ſuch as an- 
ſwer the terms of the Goſpel, he does for Chriſt's ſake, or his me- 
rits ſake, both pardon their imperfeftion, and impute them to us 
for righteouſneſs, in the accepting them to life, or rewarding 
them with everlaſting Salvation. In ſhort, Chriſts righteouſneſs 
is imputed to us, but not for righteouſneſs. It is for the rigbreouſ- 
neſs ſake, but not formally though efficiently by the righteouſneſs 
of another we ate juſtified, It is not Ckriſt, but our ſelves, that 
perform the new Covenant, and by the new Covenant js it, or. by 
grace, that we arerighteous in Gods ſight. It is not conſequently 

F Chriſts 


(34) 
Chriſts ſufferings or obedience, only, but our Faith, Obedience; 
ſincerity alſo, that is rewarded with Salvation : yet is it not for 
the merit of this obedience of ours, but for his merits, or the me- 
rits of his righteouſneſs. Behold ! this is the critical hindge upon 
which the whole controverſie does turn. We will ſtand for the im+ 
putation of Chrilts righteouſneſs (V. B.) fo far as ever we can 
with holding juſtification by the Covenant of grace ; but when 
{ome Proteſtants have ſtood for it ſo, as renders our juſtification 
to beby the Law, or the Covenant of works, and nnt by grace, they 
have Ceparted from the Apoſtle, And thns the diipute in the up- 
ſor will L think end in this, that Chriſts righteouſneſs is the meri- 
z9r1047, indeed the only meritorious, or meritoriouſly procuring effici- 
<2:t, but muſt not be made the formal cauſe of mans juſtification. 
And yet do I ſee there is need ſtill of ſome more words, ſeeing 
here the heart of all lyes- A righteouſneſs we muſt have if we be 
juſtited, and what 1s that righteouſneſs ? There is a Legal righte- 
ouſneſs: and Evargeizeai, Chrilts righteouſneſs our Divines ac- 
count our Legal righteouſneſs which muſt anſwer the law for us: & 
our faith and repentance mult be produced to anſwer the Goſpel. 
The latter of theſe I take to be plain z the former muſt be warily 
underſtood. Thereis the Precepr, and the Rerribution of the law. 
We muſt take heed that we conceive not Chrilt to be our legal righ: 
teouſneſs in regard to the Preceprive part of the law (in the more 
frequent ſenſe), as if we were reputed by God to have fulflled the 
ſame, or ſatisfied it in him as repreſenting cnr Perſons, which is 
the errour before confuted, and eſpecially by the reaſon laſt men- 
tioned, becauſe this makes our juſtification to be by the law of 
works, (and not of grace) which ſubyerts the Goſpel ; but there is 
a righteouſneſs in regard to the Rerributive part of the law of 
works; conſiſting in our diſcharge from its curſe- and penalty, 
which is a 74ghtconſneſs of pardon, . and if any will call this our Lega! 
righteouſneſs (which is yet conferred by the Go/pel,) and account 
we have it in Chriſt, underſtanding nothing elſe by it, but that his 
righteouſneſs is the meritorious cauſe of it, I know not any wil! 
oppoſe him, ;for this is that wherein we all center. It is true, that 
pardon and righteouſneſs without explication is a contradiction, and 
therefore when we allow of a righteouſneſs of pardon, there is a ſtr4's 
and a large ſenſe to be acknowledged of terms uſed in Scripture. 
Bleſſed is the man unto whomGod imputcth righteruſneſs without works, 
The imputation of righteouſneſs to a perſon is to: account him 
righteove, 
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righteous, and fora man to be accounted righteous without wor þ », 
that is- withont righteouſneſs, is (or may be ſuppoſed to be) ex- 
plained inthe next verle, Viz. tobe pardoned, By works, he un- 
derſtands works of the Law out of doubt, for without faith and re- 
pentance (or Goſpel works.) God impures righteouſneſs to none. 
Now how a man may be righteous according to the law of grace, 
and yet” need pardon in reference to the law of -works, the matter 
is ptato'{ but to make a man righteous (through this pardon) in re- 
ard'to the Retribution, and guilty in regard to the Precept of the 
ame law, 1s 2 more perplext conception. To be acquitted from 
the condemnation of a law by being prononnctd innocents or to 
he adjudged to the rewatd by being declared'td have fulfilled ir, is 
in the ſtrict ſenſe tobe juſtitedz To be acquitted from'the condem- 
nation and be pronounced guilty, is to be delzverea from the law, 
and not tobe juſtificd, but in a large ſence of juſtification. Juſti- 
ſication from a law; and notby it, is a Catechreltical ſpeech, and 
doqueſtion whether we ſhould not (uſing a ſtrift ſpeaking) place 
the ditcharge of the ſinner from condemnation, upon the ſcore of 
Chriſts re42-prion, rather than on the work of our jrſt:ficatior. 
That God was in Chriſt reconciling the World to himſelf not impnu- 
ting their treſpaſſes, does import an univerſal conditional remiſſion 
beſtowed upon all, ſo far as a delivery of the whole World over 
from the law of works to be jutlget by the' /aw of grace ;* and when 
we are at that bar, there is no inquelt like to be made about Chriſts 
work, whether he hath done his part, but whether we have done 
ours, that is performed our condition ; and if we be found to have 
been upright to God in the main bent of our hearts and lives, not- 
withſtanding our manifold failings, he accepts of ns for Chriſts 
ſake, and declares us righteous accotcing to this law ; and 
ſo adjudgesus to the reward or promiſe which 1s to have 
Chriſt and his benefits, whereof one is the application of his re» 
demption, and therein our diſcharge from the Laws condemnation 
And thus methinks the Apoſtle ſpezks with more 2ccuratenels, 
where juſtification and "redemption are de 124u/tr14 diſtinguiſhed, 
and the one made the means or foundation to the other. Being 
jſt ificd freely by his orace through the redemption which is ia Chriſt 
Jeſus, Redemption is the delivery of the World in general from 
the law, and ſo. from its penalty on terms appointed by the Re» 
deemer ; Juſtification is the pronouncing ot particular perſons ac: 
cepted upon thoſe terms, and fo to have a right to the purchaſed 
polleſſion, In fine, there is but our own ſincerity, and a right 
F 2 [0 
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to impunity and life, is all the righteouſneſs (if a right be righs 
reozſneſs ) that goes as ours in its ſelf (and Chriſts only in re- 
eard to that effeft) to a mans juſtification. 

The import of all is, we are not to conceive a ſinner to be 
brouzht before two. bars that he ſhould have need of a righte- 
ouſneſs of perfeCt obedience in Chriſt to plead againft the law, 
for Chriſt hath redeemed us from coming before this bar z by 
the ranſome of his blood paid for all the World : but being 
0 ſtand only at one bar, it is but one righteouſneſs is ſought 
as the condition upon which the ſentence muſt paſs, and as for 
that Righreouſneſs we have through Chriſt beſides, which is in 
regard only to the retri/ntion, not the work of the law (if Par- 
don (1 ſay ) may beſo calied) it comes to us by. way of ſentence, 
Or 25 a part of the reward given upon the condition performed. 
Only the redemption- of Chriſt, I count is to be firſt ſuppoſed, 
with the whole rightcuaſneſs of his Mediatorſhip, as the foun- 
dation, through the merits whereof, this new covenant is pur- 
chaſed, and ſo the reward given, for his ſake, upon that cons 
dition. And if it be for Chriſts ſake, for his merits, righte- 
ouſneſs, mediation, redemption ſake, we ſee alſo how this righ- 
teouſneſs of his, even his Mediatory righteouſneſs which can- 
not be ours poſlibly 2 je ſelf, is yet imputed to us and made 
ours in the effetts, or in the end to which it was performed, 
for ſalvation to Believers. 

I will conclude all with the agreement of the two Apoſtles, which 
hath been already, but lightly, before touched. 

When Paul then contends, that a man is not juſtified by the 
works af the law. By the works of the law, he means works as 
would juſtify him according to law if he had them, ard ſays no. 
man is juſtified hereby, becauſe no man hath them, as he proves at . 
large in the firſt and ſecond Chapters to the Komars, as the very bu- 
fineſs and ſcope of both, to any that will conſider of the matter, 
and fo pleads a neceſſity of their bet:eving that they may be juſt ifi- 
ed. But when St James ſays a man is juſtified by works, he means 
not works that anſwer the law, or ſuch as of themſelves would 
juſtifie the doer, which no man hath, neither Abraham himſelf, 
much leſs Rahab-whom he alſo mentions, but ſuch works as ſuppoſe 
grace to their acceptance through faith in the Redeemer, for the 
reconciling the Perſon, and covering his imperfettions. And thus 
ihe two holy Penmen diſagree not : but while the one ſaith, / con- 
«lude a man 43 juſtified by faith without the works of the law, and the 

other, 
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other. You ſee then how that by works a man is juſtified, and not by faith 
only, the ſenſe of both is, that though a man hath not the works of 
the law ( the works the law qua fedus requires of him ) which 
would juſtifie the doer if he did them ( as for certain he does not, 
it being irapoſlible for any to have theſe, ſo that if he be juſtified at 
all, he mult be juſtifiedwirhour them ): yet is he juſtified by faith, 
provided that faith be accompanied with (or is the sn125#m and ſun: 
damentum of ) good works of another ſ1ze; to wit, that will not 
make the reward to be of 4ebr, but of grace, or that are unperfec: 
and not able to juſtihe him by law, yet are required in ſincerity of 
life, together with his faith in the Redeemer ( ſuppoſing him ce- 
vealed, orelſe in the mercifulneſs of Gods nature? unto final juſtt- 
fication, and ſalvation. 

And now Reader, if thou art offended at this paper, I cannot 
help thy prejudice, but I deſirethee to hear reaſon. If thou art ſen 
ſible of that deadly advantage which is given to the Papiſts, by our 
il] treating this point, by the doftrine I mean more particularly, 
of Chriſts rightcouſneſs :-pated in the unſound ſenſe, eſpecially 
when thoſe that expound it worſe, do ordinary la; molt ſtreſs up- 
on it : If thou art ſenſible yet nearer home, what a ſtumbling block 
hereby hath been laid in the way of a late numerous Sect among us 
( whom to name, methinks is ſome rudeneſs tothem) , that rea! 
ly having our Miniſters here by the lock ( that is the place where 
their only ſtrength they have againſt us does lye), do reject the 
whole Tribe, as Falſe Teachers that harbour men in their fins, and: 
make Chriſt ſerve only to be a cover for them, as they bitterly 
traduce us, with great indignation, and in very earneſt on this 
account ( which I muſt confeſs hath affefted me ſo much in rea- 
ding their books, as to ſet me to write, and gives me yet a good 
conſcience in what I do, though thou perhaps art angry with me 
for it )-if laſtly thou art ſenſible of the evil and danger of L:i- 
bertiniſm or Antinomianiſm, which hath been lately ſo rife, though 
now allayed in this Land, what roots yet it hath alive in this nc- 
tion miſ-underſtood, thou wilt be adviſed with me, and others 
perhaps that ſee more than I; that it is time, that it is fit, this 
Sluce be ſtopt. The Presbyterians are my Friends, and the /ndepen- 
dants my Friends, and Others my Friends, but Truth is greateſt, 


and muſt oyercome, 


Deo Gloria mihi condonatio. 
LH, 
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Reader. 
The Paper Printed next this of Juſtification was The mid- 
dle way of” Eleftion and Redemption, where there 1s 
nothing ſaid of this Point ; but in the next Papers of 
the Covenant, Law, and Goſpei,and of Perfection, there 
being more offered about the ſame, it is neceſſary ( that 
you may have the Authors full thoughts) to be ſuppl» 
ed. QCUBI i Y 


— 


Out of the Paper of the Covenants. 


T is one reaſon of my ſending out theſe ſheets thus in fin- 
gle Papers, that I may have the opportunity my ſelf of Re- 
flexion. lf any thing be wanting | may ſupply itz where [ 
am in the dark I may explain it, or call for Light; If 1 
erre, I may correct it, and put my ſelf at eaſe {till when 

T need, as to the whole, It is verily a fooliſh thing I count for 
any man to think thar he can ſpeak or write ſo, as what he hath 
once ſpoken or written cannot be mended. When we change 
cur thoughts every day and week in our private Studies, what a 
vain reſolution is it, that becauſe we haye Preached or Printed thus, 
the ſhutters muſt be drawn up preſently, and no more Light be let 
ro come In upon us. For my part I declare,: I will never Preach or 
Print upon ſuch terms, but upon theſe : - That I may be miſtaken ; 
That I may acknowledg it, if I be convinced, That I may there- 
fore be controuled, and have leave to be indiffereut to my own 

opinion, as to an9thers- 
in my Paper of Juſtification, I count there are two parts, The 
one is, a Reconciliation of Fames and Paul, and ſo of faith and 
works in that point; wherein I muſt confeſs I am the more con- 
firmed, by ſeeing the ſame Notions as I have had many Years 
in my mind growing up ſince I wrote. in the Books of ſuch Au- 
thors, as the Theſes of Le Blanc, Mr. Truman, Sir Charles Wole« 
['y, to name no more. The other is concerning the 5mputation 
of Chr:/ts rightecuſne}s, which does require more words _ 
before 
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before I come to another Subje&t, for my own ſatisfattion; 
That Chriſts righteouſneſs does juſtifie us from the Law, and {6 
from Sin, and from Condemnation, I do hold no leſs than others: 
but that Chriſts righteouſneſs does juſtifhe us by the Law, is 1 take 
it an over-grown conception. It is certain, that no works of man 
be we never ſo holy, are adle to ſtand before God in his diſtrict 
judgment z that is, if he ſhould deal wich us according to the ex- 
a@ juſtice of the Law without ſewing us any mercy, which will 
be acknowledged by Proteſ#arts and Papiſts, who are ready to pray 
both with David, Enter not into judgment with thy ſervants O Lord, 
for in thy ſfrobe ſhall no fleſh living be juſtified, If any Papiſt the; 
ſhall think that mans righteouſneſs is made ſo perfeft by Chritt:z 
merits: or, any Proteſtant, that Chriſts righteouſneſs it ſelf is (6 
made ours, as that we are jultifed by the Law, upon that ac- 
count, they are both miſtaken. This is the or!y true extreami- 
ty on both ſides: for it 1s not by the Law, but by Faith; by 
the Evangelical covenant, or by Grace that we are juſtified, We are 
not under the Law, ſays the Apoſtle, but under Grace, It is e- 
nough for a poor ſinner to have a righteouſneſs imputed ro him 
without works, and that he is pardoned; but to have a righte= 
ouſneſs imputed to him wir works, is more than we can ſind to 
be allowed him- Chriſts righteouſneſs is ſuch, and to have that 
made ours #» its ſelf, or ſo, as that in Gods reckoning we mult be 
as righteous as he, I muſt needs ſay, it is not harder perhaps to 
believe that the bread is turned into Chriſts Body ( where we 
have a text for it) in the Sacrament: than to believe ſuch a 
conceit (for which we have no Scripture at all ) in the matter of 
Juſtification. What then? Do I deny imputation? No, but I 
explain it, It is by the righteouſneſs of Chriſt, met inherent in 
us, our Divines will ſay Ordinarily, 6x#t imparted to #5, that we 
are juſtifed. And what if I thus interpret this for them ; that is, 
not as if we had done in his Perſon what Chriit did, but by his righ- 
teouſneſs made ows in the fetts only ? So the Maſterfully Lear» 
ned Biſhop Forbs expreſly, Flic et, Qu 12d eff cttum & fruttum 
( See Conſtderationes modeFte, De juſtificatione, 1. 2. c, 2.) This 
is the Mediocrian Determination, and not out of Mr Baxter. 
Indeed a man can hardly conſider the Doctrin of St Fares 
never ſo little with that of Pau! which is one part of my Paper, 
but it will lead him to the other, which is to ſee that what our 
Proteltants ſay ordinarily on this matter, does need a —_ 
able 


- ” . _—_—_— q p< Bn. 
: _ bs « _y 
_ — be” 
[0 "YES OY , PP 74 
Aa be : %> J 
” 
"= T = 
* 


. ®. #4 
. - 
— 


= »þ Py : 
'Þ Vo. Bray Ws 


(49) 


able expoſition. It is a jcjune thing, I count, to bring the great 
diſpute that Pal hath with the Jews about juſtification to this re- 
ſulc only, whether we are juſtified by Fazth, or the proper Work 
or Fruits of it? It is but alittle more ſatisfactory to bring it only 
to this, whether it be by the obſervation of Aojes Law ? For 
though this was the occaſion of the diſpute, and the Apoſtle there» 
fore does ſhew them how it was by the Promiſe, and ſo by Faith 
that Abrabam and the Fews themſelves had life, and not by the 
Law, which was but a Schoclmaſter to lead them thereunto, or «1+ 
to Chriſt : yet it is manifelt, that he advances the point higher, 
while he tells them that by Works neither Few nor Gentile could be 
inſtified, ſothat by wcrks he mult mean the obſervation of that Law 
of works which was common to both, and not Hoes Law only : 
and the reſolution of the diſpute in both Apetles comes to this ( as 
I have ſaid) that it is by the performance of the Covenant of Grace, 
and not of the covenant of works, or Law of 47o/ſes, that a man is 
to look for life everlaſting- I muſt add, Nor are they to be 
heard in a third place, who ſay, that the diſpute between Paul 
and the fews is neither of theſe, but whether we are juſtified by 
our Own righteouſneſs, or by the Righteouſneſs of Chriſt, and 
ſo reſolve that it is not by any works, which we do, even faith it 
ſelf as a work, but by the works Chriſt hath done for us, that is, by 
the obedience of his life and death only. For though this be taughs 
ordinarily by our Proteſtants, and is co-incident with the firſt re- 
ſult, there isone thing I muſt ſay theſe D:v:res have not conſidered 
r;-hich I have offered them in my Paper, that muſt bring them to 
another underſtanding. It is this, that the Apoſile does indeed 
fand much upon the Righteouſneſs of God in oppoſition to works, in 
the buſineſs of juſtification, but never oppoſes our works to the 
Righteouſneſs of Chriſt : the Righteouſneſs of Chriſt in their ſenſe 
hcing trulya very contrary thing to the Righteouſneſs of God in the 
ſeoſe of the Apoſtle, The righteouſneſs of God according to the 
A; oft le, if I may then deſcribe it but as well as | cen, aid as the 
thing is, and a little more fully than I have in my former paper, is, 
on Geds part, his taking our human frailty or faln nature into that 
meet conl:deration, as not to deal with us in his diſtritt judgments 
which we cannot bear, but according to his Covenant of Mercy : 
the rightcouſneſs, ſacrifice, attonemen: or ſatisfaCtion of Chriſt 
being ſuppoſed as the foundation upon which his Juſtice does ſtand 
good, notwithſtanding this condeſcention ; And conſequently on 
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Alars part, this righteouſneſs is our imperfeCt duty performed in 
ſincerity according to this new Law, and fo for Chrilts ſake accep» 
ted to Salvation. In this ſenſe am 1 apt to underſtand chat everla/t. 
ing Righteonſn:ſs which is brought in, by the Meſſiah, or by his co- 
venant,: in Daniel: and in this ſenſe do I conſtrue that Title, 7 -: 
Lord our Righteouſneſs. 

There is the w:created, alſolute righteouſneſs of God, which is 
the Divine eſſence it ſelf, for as God is /rth in the abſtraft, fois 
he Rightcouſneſs : or the created, relative righteouſneſs of God, that 
is his righteouſneſs ſet forth in relation to us, which conſiſts in bis 
dealing with us as his Creatures according to our conditions. T his 
relative righteouſneſs then is Couble. T he Krobreonſneſs or Juſt ice 
of God according to the Covenant of works : 2nd the righteouſneſs 
or equity of God according to the Covenant of grace. The one 
I count to be that cur Divines call his Srr:2t : the other his Parey- 
nal Juſtice, When God made man at firſt and gave him the Law 
of his Creation, he was to deal with him according to this perfect 
Law, and it was but equal according to his perfect ſtate, and this 
being the original righteouſneſs (as | may ſay ) of God in relation 
to us, there are none of us but do find ſome ſenſe of it in our hearts, 
that makes us not ſo much only to f24r, as tobe afraid of him un- 
der that apprehenſion. But thereis another r:ghreouſneſs than this, 
which wasever a foot in the world ſince the promiſe of the womans 
ſeed, or elſe there were no man could have bin ſaved, though ir 
be ſaid to be now manifeſted (as brought in, in Danie's phraſe) be- 
cauſe the reaſon upon which it is founded, that is mans reconcilia« 
tion to God by Chriſt, is revealed by the Goſpel, and this is the 
righteouſneſs of God oppoſed to works (or to his ſtrict Juſtice which 
he was bound toexerciſe according to the Covenant of works ) that 
is ſo magoitied by the Apoſtle. And here now is adiſtintion to 
be uſed which I have intimated, and want Terms to expreſs, For 
this righteouſneſs of God mult be conſidered with regard to himſelf 
(let me ſay Subjett:ve) which is his dealing with us according to the 
Covenant of Faith for Chriſts ſake, when he might deal with 
us according to the Covenant of Nature if he would : and with re. 
gard to us (let me ſay Terminat:ive), or to the condition upon which 
he does ſo mercifully deal with vs. As the Love of God is taken in 
Scripture both for his Love towards us, and our Loweof bim : $9 jg 
the K:ghreouſneſs of God taken for both theſe, his dealing with us 
according to this covenant, and the condition on our part which 
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he accepts. And hence 1s it, that when it is called the R:ghteouſe 


 xeſs of God in one place, it is called the Righteouſneſs of Faith in ano- 


ther; and in a third, the Righteouſneſs which is of God by Faith, Now 
when it is our faith, our repentance, our new obedience which is 
the KR igbtcouſneſs of God it ſelf (taken [erminative ) whereby we are 
juſtified in oppoſition to the works of the Law, which no man can 
perform to be juſtified by them, and our Divines by works, will 
underſtand all good works, even this faith it ſelf as a work (as was 
ſaid), and our Evangelical obedience, infomuch as when there is 
no righteouſneſs but what is wzthoxt us can be oppoſed to theſe, it 
wakes them by the Righteouſneſs of God ro underitand the Righte- 
onuſrieſs of Chriſt who is God, and by faith, the righteouſneſs of 
Chrift apprehended by Faith, which are in good earneſt conceptions 
ſo ſtrained : it appears (if I may uſe thoſe words in humility) how 
being ignorant of the Righteouſneſs of Godin the right notion, and go- 
ing about to eftFabliſh in a contrary vein to the Jews a righteouſneſs 
which is not their 0w- but anothers, in the ſtead of that which ir 
isnot, they have not /#»mitred tothe truth, in this Doftrin of Juſti- 
fication, 

And herein now (farther) does appear the ground of reconcilia- 
tion between the Papiſts and us npon the point. For when the one 
and the other (let their Books be conſulted) do go on the ſuppoſi: 
tion that it is by the Law (the Law of works ) that we are juſtited ; 
this Hypot-eſis being removed, the oppoſition on both ſides falls to 
the ground. That no man can bring or plead any ſuch righteoul- 
neſs of his own before God as anſwers the Law, the Proteſtant 
muſt needs be in the right, and conſequently ifit were by the'Law 
that we muſt ſtand or fall at his Tribunal, there was a neceſſity 
for their bringing in the righteouſneſs of Chriſt made ours by faith 
(as they do) to juſtify us :- but when indeed it is not ſo, when it is 
not ( 1 ſay) by the Law, but by the Covenant of Grace, or by the 
Goſpel that we are to be judged, it is ſome wonder to me, this plain 
truth ſhould be nobetter underſtood. That Gods judging a man 
to have performed the condition of the covenant, is the account- 
ing or declaring him righteous 3 and that Gods accounting a man 
righteous, is his juſtification. £t mo man deceive you (ſays St Fol) 
be that doth righteouſneſs, 1s righteous, That righteouſneſs which 
makes a man righteous, and denominates him» righteous, is that 
righteouſneſs which makes God account him righteous. But this 
is the righteouMeſs which he des. Note it, for it is expreſs. And 

what 
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what rightcouſneſs is that ? Why, Not the rightcouſnefs of 117 yh 
which no man-dves : but the rightcouſneſs of the Co/pe!, that is 1 
the ſtile of the other Apoltle, a righteoulneſs without works (to wit, 
without the works of the Law, or perfeCt works; in the ſentc he tay; 
alſo God juſtifies the «godly ) to that it is by Grace, while it is by 
this Righteouſneſs (which does and muſt lean onthe merits of Chritt 
no leſs than we ſay Faith it ſelf does) that we are juſtitied and 
ſayed, 

That the end of Chriſts coming into the world, of our Redemp- 
tion, and the Covenant of Grace, was that we ſhould be holy and 
righteous is ſaid ordinarily by Divines according to the Scriptures, 
but the right and plain underſtanding or reaſon of what they fay, 
is notSaid. He bath chojen us 1n Chriſt that we ſhould be boly, He 
bath redeemed us from iniquity that we ſhould be a peculiar People, We 
are his workmanſhip created w:to gevod works in (or through ) Chriſc 
Jeſus. Well ! when God made man at firſt and gave him a Law, 
was it not that he ſhould live Holy ? And when righteouſneſs then 
was the end of his Creation and the Law thereof, how is this ſaid 
to be the end of his Kedemption ? | anſwer therefore, Righteouſ- 
nefs (or Holineſs as they are one) we muſt know, does lye in a 
Conformity to the Law which God gives us. There is nothing 
elſe, and nothing leſs than this (the full performance of a Law 
given) that is Righteouſneſs. Upon this account, as ſoon as man 
once fell and broke the Law of his Creation, it was impoſſible he 
ſhould be righteous any more, unleſs there were a new Law brought 
in, in the performance whereof he might attain to that again 
which he had loſt. Now to this end was it, that Chriſt came and 
died, this was the very main buſineſs (7 count) of his Redemption, 
. even the procuring this new Law, or another Law with lower 
terms, which ſome men performing, they do thereby become righ- 
teous, and ſo have righteouſneſs, according to that Law, impu- 
ted to them for remiſſion, and life Eternal. Here you ſee what 
tht righteouſneſs indeed is, which Chriſt is ſaid to briag ia, and in 
what ſenſe he hath brought it in, or how ſuch Texts (as thoſe be- 
fore) do attribute our Holineſs to him. The obedienceof Chrifſts 
life and death, we know, was fulfilled on earth, 2nd of this be 
himſelf hath once ſaid, /t is frnſbed : But the righteouſneſs be is 
ſaid to bring in, is called an Everlaſting righteouſneſs, And what 
then can that be, but the 7:1gkrcouſnc/s of the Goſpel, which upon the 
{ame account alſo is called the Everlaſtiug Goſpel! ? That is, be- 
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canſe it is by t::15 righteouſneſs in oppoſition to that of the Law 
( or the righteouſneſs of works ) that ail men from the beginning 
of the world to the end of it, (and fo is it to be accounted ever 
of force) do obtain everlaſting, Salvation. 

| know the great difficulty of this Doctrine will lye onthe point 
of remiilion. Our Divines do generally place juſtification in the 
remiſſion of Sin; fo do the Pap:ſfs ( with ſomething elſe), and 
io have I my ſelf after others. Nevertheleſs, as 1 remember 
St Auguſtine in one place does find f-ult with this in Pelagins : 
{o hath the perplexity of it of late lead me into the like thoughts, 
The Truth is, Pardon of Sin is a berefir unto which the juſtified 
perſon is adjudged, as eternal life is: but remiſſion of Sin mult not 
be made the formal reaſon of juſtification. Our Divines might de- 
fine juſtification to be an a of Grace whereby God gives us E- 
ternal Life (or a right to it ) as well as, an at of grace where- 
by be pard»4s our ſins, That aft, that very only Ct wherein the 
form of Juſtification does lye is Gods accounting or pronoun- 
cing a man righteous, and this i5 a forenſical aCt, according to Law, 
the Law, or Covenant of grace; Which Covenant promiſing For. 
giveneſs and Life upon the performance of its Conditions, when a 
man hath performed them, he hath a right to thoſe benefits, and 
when God does declare or account that a man hath performed them 
( which: is all one as to judge him righteous ), theſe benefits flow 
to him from that Judgment (or are conferr*d on him by that att ) 
as Eff«#ts of that cauſe, and conſequently cannot be the very act ir 
ſelf, which is the ca/e of them. 

To forgive a mans ſin and declare him righteous, are two things 
inconſiſtent one with another in the ſame reſpeCt, and therefore 
when God pronounces a man jult, it is according to the Law of 
Faith, and when he pardons his ſin, it 1s4n reſpett to the Law of 
works, And how then can two aCts incompatible bur in divers re- 
ſpe:ts be made toenter one and the ſame definition ? 

Ir is true as all agree, that there are no works that man does, or 
can do, able to make God any amends for our offences, ſo that re- 
mitlion of ſin muſt be attributed altogether to the merits of Chriſt 
in regard to the attonement made. But we mult diſtinguiſh of 
Remiſlion. Remiſſion is either Conditional and Vniverſal as it lyes 
in the Covenant, and is the purchaſe of Chriſt: or Azal, as it 
lyes in the application thereof to particular perſons upon perfor» 
mance of the condition. When Divines do ſay we can do no: 
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thing our ſelves for prm_—_ reconciliation and remiilion, it 
is to be underſtood of Conditional univerſal remiſſion. No mor- 
tal could do any thing toward the obtaining of that. God was 
in Chriſt reconciling the World unto himſelf not imputing their treſ: 
paſſ*+s, But as for remiſſion Atual, that man muſt be blind who 
ſees not that God does every where require us to repent, believe, 
confeſs our faults, forſake them, do good works, forgive others, 
that we may have pardon, and be ſaved. Corditional pardon now 
is antecedent to mans juſtification, and contained in our Redempti- 
on. Jn whom we bave redemption throu:h bis blood, even the for- 
giveneſs of Sins, Aftual remiſſion is /#+/cquznt to juſtification, 
for we muſt be ſuppoſed firſt to have performed the condition 
and be pronounced righteous, and then pardoned. When there 
is no remiſſion than but what does either go before, or follow 
juſtification, it cannot be made the very att it ſelf of our juſtifica- 
tion, 

There is one Text may be oppoſed. Even as David a'ſo de- 
ſcribed the bleſſedneſs of the man unto w-om God imputeth Rig! te- 
enſn:ſs without works, Sayirg, Bleſſed are they whoſe iriquities aie 
forgiven, It ſeems that the R:ghtconſneſs which Paul ſpeaks of 
without works in the one verſe, is deſcribed by pardn in the other. 
This I my ſelf have alledged, but upon farther conſideration 1 
anſwer. {he man to whom God imputeth righteouſneſs without 
works, or the bleſſedneſs of rat man, is deſcribed : but we may 
ſuppoſe, not 'he Kightrouſmſs withour works, The ſcope .of the 
Apoltle is plainly to ſhew us only, that it is not by works of the 
Law, or ſuch works as wonld make the reward of debt and not 
of grace (as appears in the immediate verſes before ) which are 
perfe& works, that a man is juſtifted. And he proves ir by this 
argument, becauſe the man is bleſſed whoſe ſins are forgiven; that 
is as much as to ſay, not he who is without ſin, but he who 
hath ſin and it is forgiven. The man who is bleſſed is juſti- 
fied. - But the man who is bleſſed hath fin to be forgiven. There- 
fore the righteouſneſs which a man hath, or is imputed to him, 
is not a righteouſneſs according to the Law of works ( which are 
perfect withour fin) : but according to the Covenant of Grace 
( which are imperfe&t and need pardon). This I ſay is the 
ſcope of the place. Not unto him that worketh ( that is performs 
the perfect work of the Law, for none do ) but wnto him that 
believerh (to wit, with a true faith ) on him that juſtifieth the 
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zngodly (that is legally ungodly, or ungodly in reference to ſuch 
works) his faito ( which being true, & working by love, makes 
him yet Evangelically godly ) is imputed to him for rigiteonſreſs, 
that is, tands him in the ſtead as a perſect one would, through 
the acceptance of Grace. Gods :mputing Righteouſneſs to a pers 
ſon is indeed a Phraſe ſignifying Gods accounting him righteous 
or juſtifying him : and the Apoltle proves a man 1s juſtified with- 
out works, (that is perfect works) becauſe he hath /iz ro be c9- 
vered, | will yet repeat, The man to whom righteouſneſs is im» 
puted without works, Is pardoned : but it follows not, that this 
Kighteouſneſs without works is pardon, To have righteouſneſs im- 
puted to a man without works, is all one as to have faith impu- 
ted to him for righteouſneſs, ſo repentance or evangelical obedi- 
ence, and that is not pardon, though theſe are never divided from 
the ſame ſubject. 1 will conclude therefore with that I have ſaid 
once before, and will ſay it again at my parting with the point, 
that it is ſtrange to me our proteſtant Divines ſhould be fo offward 
£0 this clear Determination. To wit, God judges (and will judge ) 
all men according to the Go/pe!; Thoſe who perform the condi- 
tion of it, he accounts or pronounces righteous; They whom he 
accounts righteous, are juſtified, I will add, That, the righte- 
ouſneſs of Chriſt which is the” meritorious cauſe of our juſtification 
without diſpute on all hands ( that is the «mpulſ;ve procaturtick cauſe), 
which always comes uader the Efficient, cannot for the ſame rea- 
ſon be the Formal, or Material cauſe of it. It is not the infuſion 
of Righteouſneſs with the Papiſt, which is our ſantification ; nor 
the imputation of Chriſt's righteouſneſs with the Proteftant, which 
is not to be underſtood but 7 genere cauſe Efficientss ;, nor remiſſion 
of Sin, with Proteſtant and Papiſt, which I have now bin diſ- 
proving: but the imputing to a Perſon his performance of the 
new covenant for rightequſneſs, or the accounting or pronouncing 
him righteous according to that covenantzis the form,formal Cauſe, 
or formal Reaſon of his Juſtification- 

Do not think this ſtrange, Juſtification (I will grant ) virtually 
or Eminenter (as #unnm aggregatione) contains in it many things, 
and ſo remſſ:o» among others (for we muſt find line to ſpeak as 
Divines uſe): but Juſtification Formaliter ( as unum' ſimplex) 1 
ſay, is only Gods pronouncing us Juſt (or ſincere penitent belie: 
vers ), and remiſſion is a benefit which in crder of Nature does fol- 
{Um the performance of that condition, 
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Out. of the Paper of Perfettion, 


Efore I come to my preſent buſineſs, it is neceſſary that 
L ſer a /itrle out of my way, which may elſe engender dil: 
pute, in my laſt paper. Ir is about pardon of fin, which 
| take to be the fect, not forma! Reſon of juſtification. 

Pardon (ſays Mr. Bradſhaw) #s nerther the while, nor any eſſential par: 

of juſtification, but only a contingent effeit of it, Treat. of Jult. c. 8. 

To reckon a man juſt, or to impute to him rightconſneſr, or deal 

with him as a righteous many includes in it theſe two things, to 

lay nothing to his charge, and judge the reward due to him, that 
is (as to us) Pardon, and Acceptance unto life, Now theſe two 
things (1 ſay) are included in it, but not as Parrs of the 
thing, but as Conſeqrents of it, and that ſeparable from it, For 
ſuppoſe ſuch a man as had never ſinned, ſuppoſe Adam had not 
fell, he had been a righteous perſon, and God mult have accounted 
him r#ghreons, that is, j:ſ#ified him, but here could be no Pardon, 
ſo that it is manifeſt that pardon is ſeparable from Tuſtification, 
in the natwre thereof, though we att ually that are ſinners, and are 
under wrath cannot be juſtified, but mult be alſo pardoned. As 
for the reward of Glory, I cannot ſay if A4am had ſtood he ſhould 
bave had it ; he ſhould have bega bleſſed in the happineſs he en- 
joyed; I can ſay no more.. In like manner I may initance in the 

Angels, they never fell, are holy and r:yhreous, and ſo accounted 

of God, but there is no pardon in Zeaver, or any other reward, 

but what they had, and are to have for ever, 

&ixdiiy then, To juſtify, is, I hold, in the nature, or forma! 
reaſon of it, Sixdioy vouiZz1r to account or declare one juſt. Whom 
ſoever the Scripture conſequently ſays was a juſt perſon, that per- 
ſon muſt be juſtified, for when the Word declares a man juſt, Go« 
does, whoſe word it is. Now look over the Scripture from Ge- 
neſts to the Revelation, you ſhall have no body called a righteous 
or-juſt perſon but npon the account of his upright walking with 
God. For this walking, Elizabeth is called a Righteous Perſon ;, 
but ſa;zdaler who was pardoned is called a Sinner, And that by 
7aſt ification the Apoltle underſtands Gods accounting a man righ= 
2e0#7and not pardor: I offer (from what was hinted) this. Argument. 
When he diſpntes the queſtion whether we are juſtified by faith 
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or by works, he muſt underſtand the ſame thing by Juſtification 
while he aſcribes it to faith, and when he denys it to Toke. 
But the Apoſtle cannot underſtand pardon by jultification when 
he ſays we are not jſt:fied ty works, becauſe if we had thoſe works 
which he means,” there were no fin to pardon. T he Apoſtle by 
Works underſtands ſuch as the Law requires to juſtification that is 
perfett works, ſuch as if one had them, would make the reward of 
d:bt and not of grace, and he ſays by the Law or by Wks no man 
is juſtified, becauſe no man performs it, no man does them. This 
being premiſed then in the Apoſtles reſolution of the queſtion, ir 
is apparent that he cannot underſtand pardon by j::/ific.tion, be: 
cauſe if he did ſo, there could be no queſtion about the matter, 
There can be no queſtion whether a man be pardoned who hath 
Cone thoſe works as have no ſn in them to p.rdov. I colleft by 
the way, that to ſay a man is juſtified by firh and not works, 
is to ſay that God does account a manrighteons (as he did Abra- 
ham) in regard to his faith , not deſerts. He does accourt and deal 
with him as ſuch, not upon his living according tothe Law (5. e. 
Works) but his living according to the Goſpel- By faith; that 
is by his embracing Chriſtianity and living accordingly. 

That a man muſt repent and believe ( which 1s to perform 
the condition of the Covenant of Grace) in order of nature, be- 
fore he be pardoned, is out of queſtion- 

That God accounts the Perſon a Performer who is ſo, ariſcs of 
neceſſity, becauſe his judgment is always according to Truth. Now 
when Gods accounting a man Righteous acccrding to the Co- 
venant ( which is all one with his accounting him a penitent 
Believer, or performer of the condition ) is j/fifying him as 1 
fay ſtil], and pardon follows this, it appears to me that Remiſ: 
ſion muſt not be the form it ſelf, or part, but the effect of ju- 
ſtiication Nevertheleſs to ayoid needleſs difference with Bre- 
thren, 1 will diſtinguiſh, and compoſe the matter. It is true, 
Remiſſion is the effeft, and no part of zh:s juſtification 3 but 
there may be ſome other or further juſtification than this. Ju- 
[tification we agree to be a forenſical at oppoſed to the lay- 
ing any thing to a mans charge whereby he may be condem- 
ned. Who ſhall lay any thing to the charge of Gods Eleft ? It is 
God that juſtifeth. Now there is a double charge, the charge of 
the Law, that we are ſinners, and ſo condemnable for the vio- 
lation of it: And the charge of the Goſpel! that we have not 
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form:d the remedying condition which Ged requires of us (ot 
the eſcaping that concemnation- T hovgh ir be an acquittal of vs 
from the /atter charge is that juſtiication which every man is to 
much concerned to provide for, as that, which depends upon tre 
plea of what himſelf does, 2nd tlic acquittal of us from the /ormer, 
depends only on the plea of whit Chrilt hath Cone for us, which can 
ſuffer no debate, 1 think, and fo comes not into Zudgmart - yer will 
I not deny but Juſtification may be taken fo Comprekenſively as to 
contain in it our diſcharge from the Law alſo. There is a juſti- 
fication then in regard to a Parrrentar charge, the charge of tho 
one; or Vnircrſal juſtification zgainſtall accuſation, or the charge 
of Both. As we muſt aniwer the charge of the Goſpel by deny: 
ing that charge, and pleading our performance; we anſwer the 
charge of the Law by confeſlſing it, and pleading Chrilts ſatisfaCti- 
on; that is, we acknowledge that we are guilty and have deſer- 
ved Death, but yet that we are not condemnable becauſe we are 
pardoned by the Law of Grace, through the Meritorious Righ- 
teouſneſs and Sacrifice of Chrilt Jeſus, ſuppoſing ſuch a charge 
can find place before our Law:giver. Our Faith and Repentance 
is our Righteouſneſs in regard to the Goſpel ; but pardon of fin, 
together with this righteouſneſs, may go both into Vii: e//al juſti- 
fication. I cannot indeed but fay {til}, that rar juſtification which 
is Particular in regard to the Goſpel:Charge, ſeems to me to be 
the juſtification which St Pal and fames mainly intend, if not al- 
together; for when the one ſays we are j#ſt:fied by Faith, and the 
other by wozks alſo, and both prove ir from one and the ſame Text, 
that Abraham telieved, and it was zmputcd to bum for Krghteouſneſs © 
I pray whatelſe can juſtification be with cither, but Gods im puting 
evangelical obedience to a perſon for Righteouſneſs ; that is,Gods 
accounting of him righteous upon his believing, repentigg, or 
perſorming the condition of the Goſpel ? Simplicrſſimuy robes wi- 
detur ſi dicamus , jiaem juſtificare, quia credeiti ſun fides iriputetur 
ad juſtitiam, Fides antem ad juſtitiam imputari arcitur, quia Deus 
illum quia-viva fide in Chriſtin uredit pro juſto hat Careputat, cum 
a pena peccati liberans, &+ 24 vitam etirnam- acceſt ws, propter Chyi- 
ſt: mortem -& obediertiam, The Judicious Le BÞ'laic. 

That the Apoſtles Ri nnteofncſs without 1/3 %, and Pardon, is 
not the ſame ( and conſcquently that the one is a predation and 
not a deſcription of the other as | noted vpon refieftion } mult 
be granted by thoſe win male hl 12 be parts of cur jn71- 
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fication, for ſuch is the nature of parts to be diverſe one from 
- another. Hac ct natura partium ut unum corpus diverſa compo- 
nant, Boethius. de Conf: 1. 3. p. 3. Again, Q#od a qualibet re di- 
verſum eſt, id non eſt illud a quo inte!li;1uur diverſum. ]t mult be 
alſo confeſſed by me, that the diverſity of 7wo things, as the 
cauſe and effeCt, does not hinder thoſe things to be parts of a- 
nother Third which is the compoſirum of both ; and conſequently 
that Gods juſtifying us by this K:ybteouſneſs (that is by Faith or 
Evangelical Obedience, without the works of the Law) , and then 
Pardoning us, as the effe&t of that at, may both make up the 
Compoſitum of Univerſal Juſtification: 

And now let metell the Reader,there has paſſed two long private 
Letters apiece betwen Mr. Baxter and me about this point, and we 
bave brought our conference to this cloſe : God having for Chriſts 
merits ad [acrifice made a Grant of Pardin, Grace and G lory to all true 
Fenitent Belicvers ,, we muſt firſt bave the Particular Juſtitia Condi- 
tionis, or te ju5t1fiable againſt the charge of impenitency and wbelief, 
that ſo we may have right to Pardon, farther Grace and Glory, or Jus 
ad impunitatem & ad Regnum ccelorum, and be jaſtifiable agar ſt 
the charge, That we are Sinners, Damnable, and have no right to 
Heaven, Thereneeds no more than theſe words (ſays Mr. Bax: 
ter ) for a plain underſtanding the whole matter. And fo ( no 
Controverſie remaining here : rc, but in nome only) 1 will 
break off, and be concluded. 


A 


Out of the Paper called Peaceable Diſquifitions, 


Aving read Dr. Owens book of Juſtification, I am not ſatiC- 

fied with what he hath offered for the reconciliation of 

St James and Paul on that ſubjet. This is the reaſon 

I ſuppoſe (that is, the moſt ſolid) why ſo many do 

chooſe here of late to go with the Meadrorrian, or ſteer the middle 
way, in tha# point. I perceive that Dr ily with our firſt Re- 
formed Divines, and this excellent DoCtor, are for diſtinguiſhing 
of Faith, and Juſtification, but will not let us, by no means, di- 
ſtingviſh of Werks for the reconciliation of the Apoltles. I do 
wonder at this. The Apoſtle Fames and the Apoſtle Paul do both 
agree, that we are juſtified by Faith. The-one ſays, we conclude 
that 
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that a man is juſtified by Faith ,, and the other ſays Io, it is by 
Faith : Their ſeeming difference is only about works, when one 
ſays by Faith without Works, and the other, by Faith and Works al- 
ſo. And how then comes it to paſs that we muſt not diftinguiſh 
of Works, but of Juſtification, and Faith, to compoſe the diffi- 
culry ? 

| will offer the Doctor therefore here one Argument, under 
his favour, which ſhall be bat one, and thar not as others have, 
(fo far as | know) for then it were like he had already weighed ir. 
It is this : That Juſtification which St Paz! ſpeaks of ,*1s that 
Juſtification which we have in that Text of Geneſrs, where it is 
ſaid, Ard Abraham believed, and it was accounted to him for Righ= 
teou/neſs, Or, That Jaſtification Pau! ſpeaks of, is that Impu- 
tation of Faith for righteouſneſs which is ſpoken of in that Texc 
in Geneſis, | But that Juſtification which St F.ames ſpeaks of, is that 
Juſtification which we have'in that Text in Geneſis, or, is that 
[mputation of Faith for Righteouſneſs, as is ſpoken of in that 
Text in Geneſis, Therefore St Pauls juſtification, and St James 
Juſtification are the ſame Juſtification. Again, That Faith which 
St Paul ſpeaks of, is the Faith that is ſpoken of in that Text in Ge- 
neſis, or the ſame Faith as was imputed to Abravam for righteouſ- 
neſs in that place. But that Faith which St James ſpeaks of is the 
ſame Faith which is ſpoken of in that Text in Gere; or, the ſame 
Faith that was imputed to Abraham for righteouineſs in chat place. 
T herefore the faith that St Paul ſpeaks of, and the faith which St 


James ſpeaks of, is the ſame faith alſo. Now when the Faith is the' 


ſame, and the Juſtification the ſame, we muſt diſtinguiſh of Works 
then out of queſtion, to reconcile theſe Scriptures. 

Of Works then let us diſtinguiſh ; and the diſtintion is this. 
There are Works which are inconſiſtent with Grace and Pardon, 
ſo that if we had them, we ſhould have no need of Chriſt's righ- 
teouſneſs or ſacrifice, but the doing of them would make the re- 
ward to be of debt, or make life to be due our of diſtrict juſtice, 
( He that doeth them ſhall live m them), That is, Works which the 
Law requires unto Juſtification. And theſe are the Works St Pau! 


ſpeaks of, and the reaſons which he alledges why we are nor juſti-- 


fed by theſe Works is, becauſe no man hath them. This is that 
which he apparently urges (for he aſcends in his diſpute from che 
Law of Moſes, to the Law of Nature, which, concerns both' Fw 
and Gentile) in his three firſt Chapters to the _— 3 ſo that if a- 
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ay man be juſttfied, it muſt be without them, Therefore we com 
clude (ſays he) that by faith without them (that is without having 
them) a man is juſtified. There are then Works alſo which are 
conſiſtent with Pardon & Mercy though we have themsſo that when 
we have done theſe, we do need the righ:eouſneſs and atisfattion 
of our Redeemer to cover their impercection, and for accep- 
cation of our. perſons, no leis than if we had Faith alone with: 
aut f0fs and theſe are Works of ſincerity required of us inthe 
Goſpel. 

fe; no ways deropatory, I ſay, to Gods Grace and Chriſt's Mes 
Tits» fora man to be juſtified by theſe works, any more than-to be 
juſtined by Faith alooe, in.regard to Debt or Merit, upon which 
account St Paul-exclades works in ;ils diiputation. It is of theſe 
i orks 1 muſt fay, (as the Apoſtle ſays it is of Faith) that it may be 
of. Grac: And theſe are the Works St James ſpeaks of,when he ſays, 
By Faith and Works alſo; that is all one as by a Faith worksn by 
Love, in Pals words otherwhere. And fhe being juſtified by 
Faith wirking by Love, or by a Faith productive of Works, or by 
theſe Works and Faith alfo (which being, ſuch Works as fall ſhort 
of the Law, and do. need grace and forgiveneſs for their.accep: 
tation with God) is all one with St Panls by Faith wirhoit works of 
tve Law, or without ſuch as the Law requires unto juſtification. 
Thus are Paul and James reconciled, and ſo you find it in my 1£:44le 
Papers. ; 

i will Advance hence. then- my - former, Argument. That 
iuſtification by Faith without -works which St Paul ſpeaks of, is 
that Juſtification, or that Imputation of Avrah4ms Faith. for righ» 
reouineſs, which is ſpoken of in that Text in Geneſis, But that 
juſtification by Works and Faith alſo, which St James ſpeaks of, 
is that Juſtification or that Imputation of Avratanms faith for righe 
icouſgels,, which is ſpoken of in- that Text in Ceneſts, Therefore 
Sr Pap/s.juſtiication by faith without works, and St James juſtifica- 
Lion:by faith and works alſo, or by works and not by faith only, js the 
{me in; the two Apoltles.. | | 

The medium, upon which all three Syllogiſms depend, . is the A- 
poltles citing the ſame Text, both of them, for that which either 
of them aſſert, while one ſays by faith without works, and the other 
by works and not by faith only. The major and minor therefore in 
211 three are undeniable; and in the Corcluſtun of the laſt, I am 


fre the Doctor and | ſhall agree together. L 
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To Mr. Williams. 


Here was a Letter I wrote to you upon the coming out 
of your laſt Book, a Coppy whereof being taken by 


the hand that carried ir to the Poſt, and given me a» 
gain newly to Peruſe, I will put it to the end of theſe 
Papers, with the liberty of amplification, 

To be made Righteous by Chriſts Obedience, 1s, ſay you, 1, Tobc 
made free from Condemnation, and to be Intituled to Eternal Life. 
2, To be be made Holy through the Spirit or infuſed righteouſneſs, 
whereby we believe, repent, and perform the condition for obtainins 
that right. I uſe not your very words, the ſenſe being one. 

That by Chriſts Righteouſneſs, we are made Righteous ſo 2s 
to be freed from condemnation, is whar is generally received ; 
but to be made rightcous by his obedience ſo as t9 be regene- 
rated by it, is diſputable, if true; or to have Chriſts Righte- 
ouſneſs imputed to us for juſtification, is what we ſay commonly: 
but to have it imputed to us for Converſion, Regeneration, Sandti- 
fication, is odd, and needs explanation- 

Your meaning is, Jeſus Chriſt by what he hath done and ſuf- 
fered for us, hath purchaſed for the Ele, Faith, Repentance, 
or our Infuſed righteouſneſs, as well as Pardon and Life, and 
by his obedience we are made Evangelically righteous as well 
as juſtified, But this is a Scheme | look on as incongruous with 
free reaſon (though our Divines accuſtom themſelves to ſay ſo), 
becauſe there goes to Mans Salyation more, I hope than Chriſts re- 
demption. There is Elon hath its part, and Reaemprion its 
part: There is the hand of the Father in it, the work of the 
Son, and the operation of the Holy Ghoſt ; and theſe parts muſt 
not be confounded. God loves the World and gives his So: 
Chriſt comes, and by his death procures redemption for all; {ſo 
that upon condition of their faith they may be ſaved : The Holy 
gon works that faith or condition in the Elect, and fo they ere 

aved- . 

The Work of Redemption reaches no farther than to free us 
from the Law or Condemnation upon condition; for Redempti- 
on is but Redemption, and UVUnverſal, and muſt not be conſe- 
quently one thing for the World, and another for the E/e#?. Rer 
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demption having done its part; that is, procured-Salvation nnto 
all on condition : Eleftion now does its part in providing for 
ſome the Condition. Our Divines are ſtill ſaying indeed, that 
Chriſts Redemption muſt not be held ſuch, 8s that when the 
work is done it might be poſſible that none yet might be ſaved, 
& ſo he dye in vain; but it is really an idle complaint, for Elefi- 
on takes care of that. To wit, 1 fay, when Redemption- bath 
done its work, rendring all men Salvable on condition, This takes 
care that there are ſome ſhall be ſure to perform that Conditi- 
on ( Belteve, Repent, Perſevere ) and be ſaved. And ſo we pive 
to each of them their own proper work in the Oeconomy of our 
Salvation. The firſt Grace (ir lyes in my thoughts), as Chriſt 
himſelf, is given freely, and not bought for any ; and the condi- 
tion in the ſpring, and the firſt grace being one, though Chriſt 
hath not purchaſed the Condition for the EleCt ( which as the 
immediate fruit of Redemption he hath not), it does not lye on 
their own free will for all that, 

Let us take heed (as my ſelf have it otherwhere ) how we 
order our conceptions in the matter of our Salyatian, that we 
ſet not God aſide as Rector or L174, init. We mult not ad- 
vance and juſtifie his RefForſhip ſo as to exclude his Lordſhip ; 
nov ſo advance and juſtifie his Lordſhip as to exclude his Rettor. 
ſhip in the buſineſs. On one hand, thoſe Perſons that hold Chriſt 
dyed for all, procuring Salvation on Condition, but leave the Con- 
dition on mans free will ( or on a co-operating with general 
Grace, procured as ſome ſay, thereby ) , they do excellently' il- 
luſtrate Gods Kettorſvip, and juſtifie him in dealing with vs, ac- 
cording to Guſpel- Law, but they exclude his Loraſhip: As on 
the other hand, they that hold Chrilt dyed only for the Ele&, 
purchaſing the Condition as well as the Benefit, and that there is 
no Covenant but what is Ab/olme; they do excellently advance 
Gods Loraſbip, but in effeft do exclude his Rettorſhip from ha- 
ving a hand in 44s Salvation. But as for thoſe Perſons now 
that hold, Chriſt hath dyed for Al, in purchaſing pardon and 
ſalvation on Corait:on ; but that the Condition flows not from 
the Power or Co-operation of ar?s free will, nor direitly from 
Chriſts purchaſe, but from Eleftioz ; theſe do moſt manifeſtly give 
God his glory, both as Rciitor and Lord 3 while they make him 
as Lord to give the Candition to his Eleft, and as Reiter to j 
of them, as of all the World, according to that Condition. 
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For your former way of being made righteous, by Gods giving 
a believer (as you ſay) right to pardon and acceptance with God 
unto life, which is by i:mputing to ns Chriſts righteouſneſs ig the fruit 
and eff ctis, 1 pray why did you not ſtick to that ? What need any 
fear or vindication to make you adde that Beſides thoſe effetts being 
made ours, t':* very righteonſn:ſs of Chriſt is imputed to believers ? 
When theſe good men ſay, that the righteouſneſs of Chriſt is impu: 
ted, they underitand that Chriſt in Law-ſernſe, or in the perſon of 
the ele#t, did ſatisfy the penalty of the law, and perfectly obey- 
ed it, ſo that the believer himſelf may be ſaid, and reckoned of 
God to have made ſatisfattion, and obeyed in his ſurety, whereby 
a right to pardon, and life is his, no leſs than if he had done ir 
himſelf, What ſay you now to them? You and we all do grant, 
that what Chriſt hath done and ſuffered for us, is uot only boo 
noſtro, bat loco noſiro; that is, in our ſtead, ſo far, that we ſhall 
have the benefit or the fruit of it all one as if we had ſatisfied 
and obeyed our ſelves If beſides theſe fruits or effects,Chriſts righ- 
teouſneſs is made ours, or imputed in any further ſenſe than ſo, it 
lyes upon you to ſhew in what, and what ditference there is (even 
ſuch as you are able to make out for a plain man to underſtand) 
betweeen you and them ; that is, the difference between Chriſts 
having ſatisfied and obeyed the Law for our ſakes, fo as to be in cr 
ſtead, and yet not ſo as we may be reckoned of God, in Law-ſer/c, 
as if our ſelves had performed it; which is indeed to be as righ- 
teous even in regard to the Law of Works, as our ſurety; for in 
that righteouſneſs which-is the ſame, there can be neither in- 
equality, or compariſon. I ſee not but if you grant the righte- 
ouſneſs.of Chriſt to be imputed to us any otherwiſe or more than 
in its effe&#-, it muſt needs come at laſt to no leſs than this ; and 
then you boggle, and haye yeilded «your cauſe to your Adver- 


ſary- 

Chrif 's righteonſneſs (ſay you) may be conſidered as the full perfor- 
mance of the conditions of the Covenant of Redemption, which incluacd 
a full conformity to the law of works : and an adjudged right to the 
promiſed reward for his-performarce of theſe conditions, Now both 
theſe are imputed to a believer oniernſideration of Gods giving a believer 
a right to pardon and life, By theſe words I think you intended 
the explanation of your notion ; but when you know that a right 
to pardon and life (which is the gift-of God we own through 
Chriſts merits} is a /7%# and efett of Chriſts righteouſneſs, how 
cat 


| ot D - * = #* — 
* wma IS Sx —IT - 4 ml... 


- - = 
"es oe: % 
k 


(556). 


£ah the full perfor mance you mention, which is Chr:ft's Righteouſneſs 
fr ſelf, be given to any under the conſideration of that which is an 
+ thereof ? It is umputcd, or given, in regard to its Effefts : but 
how beſides is it given? Ideny, that the full performance of the Co- 
verrant of Redemption can be imputed (with this Befides ) to any 
mortal, it being proper to Chriſt, and belonging to him only : 
and conſequently there is nothing in our behalf but the reward 
promiſed (that is a right to pardon, and life inthe main) that can 
be given the believer, nor can his righteouſneſs be imputed to a- 
ny, but in regard to the lerefir only, 

After this, the great point to be debated with Mr. 7, that ſe- 
rious Antagoniſt, ſhould be about the &-ghteorſneſs of Goa, what 
the Apoſtles does indeed mean by tar. You have not ſeen five 
ſheets of mine printed long: ſince, nor Mr- Clarks unprintcd late 
book. If you had, or have, or have not, who knows, God only 
knows, whither you being here ſo mealy mouth'd, and net ſpeaking 
out, which | think you ought, as for the truth, when the time ſo 
much requires it, did give him juſt cauſe to let you fall into that ex: 
aſperation, and offence of theſe Brethren which you ſought here 
by to avoid. Whereas let me tell you, when.1 meeting once 
with Dr. Owen, and Sir Chrales Weleſley together, and they were 
ſpeaking for the Doctrin of Juſtification, eſpecially Sir Char{es, ve- 
ry keenly, I plainly told them, that 1 was of another judgment, 
which I ſhewed them in putting then out theſe ſheets here reprin- 
ted. Sir Charles told me afterwards, he had read them twenty 
times over, and turning Medtocrian himſelf, he wrote his book 
our way, on this Subject, which you having ſeen, can't be excuſed : 
The Doctor Candidly fignifyed to me that he could bear with 
me (or ſuch as me) in the difference z and (though one chapter 
in my Di/quiſitions is namedly againlt him) he never ſhewed any 
Offence, or offered any Vindication. 

Well! Let us conſult hereupon what is that righteouſneſs of Ged, 
St Paul ſpeaks of Rom, 1. 17. Rom. 3. 21, 26-. 2 Cor. 1. 21, 
Hil. 3.9. which he calls ſo; G O D's righteouſneſs , the righ- 
teouſneſs of fa:th, that which is through rhe faith of Chriſt, the 
righteouſneſs mich zs of God by faith, in oppoſition to works in 
the point of Juſtification ? Is it the righteouſneſs of Chriſt, who 
is Gva4, and therciore called the nt [s of Goa? I am perſwa- 
ded that this is a firſt thovght, ſo ſhallow, that 1t muſt be ſhort. 
What then indeed is ir ? This Righteouſnefs of God, is char way 
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and method of becoming righteous, which is of Gods inſtitution, $0 
Mr. Clark before mentioned in his Annotations, on Rom. 1. 17. 
That is, not the righteouſneſs of Chriſt, but that righteouſneſs 
through Chriſt (accepted as ſuch through him), which is ordained of 
God, and ſo promulgated, in the Goſpel. But what Way and 0: 
thod 1s that ? 

When God made man, we muſt conceive he had in his proſpe&t 
what to do with him, and that was to glorify himſelf in ſaving 
him- There wes two ways to do this, either by the way of Works, 
or Grace, Man was created with an Original Righteouſneſs, and 
what was Original muſt be Natwral, apd if he had ſtood, he muſt 
according to Nature have been righteous, and all his poſterity, and 
the reward then (as it is reckoned by the Apoſtle) would have been 
of debt or merit, and not of grace. God hereby ſhould have glo- 
rifyed his j#ſtsce and yons = in ſaving man, but he ſhould have 
ſhewen no mercy, nor man have any need of it; no, nor any need of 
a Saviour, or Redemption, or the holy Spirits operation: that is, 
of that grace which is medicinal, or habitual grace; for I ſay, if 
he had an original rigbteouſmeſs, he had noneed of the infuſion of 
2 new, to heal original corruption. He would have been ſaved 
by works proceeding from nature, Ex regula, & viribus Nature, 
and not from grace or the ſpirit, and have needed none of that 
grace neither which is favoxr, but only Gods juſtice to have dealt 
with him according to that law of innocency, which he had per- 
formed. God therefore did not chooſe this way , that man 
ſhould be ſaved by a righteouſneſs of his own according to nature ; 
but by the way of grace, and works proceeding from grace, or the 
Holy Spirit, and not of himſelf ; and that is, by a righteouſneſs, 
which is of God by faith. For by grace are you ſaved through faith, 
and that not of your ſelves, leaſt any man ſhould boaſt : That is, as 
much as to ſay, not by a righteouſneſs of your own contriving, me- 
riting or effefting, but of Gods own contrivance, who hath choſen 
this way rather than that of works, that none may aſcribe that to 
themſelves, which is due only to God. Mot by works of righteouſ- 
neſs which we bave done, but according to bis mercy he ſaved us by the 
waſhing of water, and renewing of the Holy Ghoſt, Note, here is 
the righteouſneſs we have done, and the renewing of the Holy 
Ghoſt, ſo oppoſed as that we are ſaved by that righteouſneſs, 
which is of God, and of Gods ſpirit, and not by that which is 
our ew, How is that ? Why, they being ignorant of Gods righte= 
I onſneſs 
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onſneſs,” and going about to eſtabliſh their own, have no ſubmitted to 
that, which ſhould have ſaved them. The performance of the 
Law of Moſes, was the Fews righteouſneſs ( for God ſays, this ſhall 
be your righteouſneſs), and the performance of the Law of Nature, 
or Covenant of works, is all mankinds righteouſneſs ; and when 
neither Few could perform the one, and no mortal but Chriſt, the 
other z there are none can be ſaved by the righteouſneſs of their 
ow, but it muſt be by another righteouſneſs called by the Apoſtle, 
the Righteouſneſs of God: But now the righteouſneſs of God without 
rhe law is manifeſt, being witneſſed by the Law and Prophets, even the 
righteouſneſs of God, which is by the faith of Feſus Chriſt. Here is 
a righteouſneſs that was ever on foot in the world (or none elle 
could have been ſaved) but now revealed by the Goſpel, which 
is the righteouſneſs that ſaves us in oppoſition to the righteouſ- 
neſs of the law, or of works, even the righicouſneſs of Faith; 
that is, a righteouſneſs according to the Law of Grace, or Coye: 
nant of Grace, which Chriſt hath procured for us by his Blood. 
Hence do we read; it is ſaid, of Chriſt in Dazxel, that as he ſhould 
make reconciliation for i759uity, ſo he ſhould bring in an everlaſting 
rszkteouſneſs , that is, he ſhould by his death procure a Covenant, 
or Law of Grace ; by our performance whereof ( without the Law) 
we are righteous, and mult be juſtified and ſaved. ?Tis that is 
this righteouſneſs If Chriſt had not procured for us this new 
law, there could have been no righteouſneſs in the earth; for the 
law of innocency no man can perform, and therefore hath he by 
procuring this new Covenant, brought in a righteouſneſs into the 
world ; and that which is the abiding righteouſneſs, the righteouſ- 
nels of this Covenant, whereby all are ſaved, that have, or ever 
ſhall be ſaved. Now when we have here a righteouſneſs which 
lyes in performance of the Law of Grace, purchaſed for us by 
Chriſt, and wrought in us by the Spirit of Grace (for the Spirit 
we muſt know is not given to perform the law of works, but this 
law) we do ſec what does belong to this way of grace, which God 
hath choſen to ſave man by, This way of Grace does contain in 
it the giving Chriſt, the Redemption we have by bim, our recon- 
Ciliation with God, pardon of in, the Covenant it ſelf, and the 
diſpenſation of the ſpirit, or his grace for performing the con- 
dition of it. All this and more hangs together, ſo that when we 
ſay it is not by works, but by grace, that we are ſaved, it is all one 
as to ſay, it is not by perfect works, but an Evangelical righteouſ- 
| neſs, 
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neſs, by Mercy, by Pardon, by Chriſt. See what this Righteonſneſs of 
God comes to in its right and full definition. 

And what now is the Law of Grace which we ſo often menti- 
on, and by the way, what the Eleition of Grace ? From that is 
ſaid, I am often prone to think, that the EleCtion of Grace is 
really at the bottom nothing but this; to wit, Gods chuling this 
way and method, the method and way of Grace, aud not of Works, 
in the ſaving of Man. A choice of the way of ſaving Men, ras 
ther than of whom he ſaves. I do not lay down this as my opi- 
nion, but offer it to conſideration. He hath choſen us in Chriſt 
( ſays the Apoſtle) before rhe foundation of the World. Eleftion 
then is #2 Chriſt. How that .is, according to the common no- 
of Election, is over-hard to conceive: but take it in this no- 
tion, and here is even day-light. For the Law of Grace, there is 
no ſuch kind of difficulty » it is all one with the Go/pcl. A Lawis 
the declaration of the will of the Law-giver ; and this Law of 
Grace then, or the Goſpel (which 1 ſay are one) is the decla- 
ration of this Way and Method that God hath choſe for Man's 
Salvation. 

God. was in Chriſt (ſays the Text) reconciling the world to him 
ſelf, not smputing their treſpaſſeſs , and hath committed to ns the 
Word of Reconciliation, That Word is the Goſpel, declaring to 
the world this reconciliation or pardon which Chrilt hath pur- 
chaſed for it. The pardon is general, and a ſtanding pardon paſ- 
ſed in Heaven as a pardon that paſles in Parliament.- An A& 
of Grace (for this is the conception we mult have of it) paſles 
the Houſes and King, the people do nothing toward the obtain- 
ing of it, and it is general : nevertheleſs, if any come to have 
the benefit of this pardon, he muſt look into the Att, and ſee 
how it runs ; he muſt be qualified according to the Att; or he lo- 
ſes the benefit. It is verily ſo in this Act of Grace, or Pardon, 
for mankind. It is- an ACt of Grace, I fay, perfeCtly free to 
man. No one can do any thing for the attoning God, or merit» 
ting it from Him. It is all from the love of the Father, in ſend- 
ing his-Son, and his Son fulfilling the Law, and Suffering for us ; 
that it is granted, and in th; Fee (as to the pardon in general, 
and the means procuring, it). thoſe Divines that ſay the Covenant 
of Grace is without conditions, may be juſtified : When yet if a- 
ny come in particular for the benefit of this Pardon, AF of Grace, 
Grant, . Law, Covenant, Teſtament (for this Grant of Pardon -_ 

LI tain 


RY ITT x IS 7 


_— _—_ — *_ 
7 7 
SED Poo wa i+ ay 
- S _y . 


pn << $, oe ns 
” 
—_— Dog op _ 
: 


ww eoEx3 twins 


(60) 
tained by Chrift, the Covenar: or Teſtament of Chriſt, which is 
bis will, bequeathing what he hath purchaſed upon his own 
Terms, are all we know but the ſame thing), he muſt read the 
Att, and ſee how it is palled; or read over the W:{, and ſee how 
it is ade, he muſt go to the Kowl, which is the Word of God 
(it was decreed from Eternity, it paſled at Chriſt's death, it was 
inrolled in Gods Word, and promulgated by the Miniſters of it), 
and there he will find that God requires of cyery man to Believe, 
Repent, and walk Sincerely before him, in order to have the bene- 
fit; which if he do not, he is to have none by it ; fo that in this, 
which is the common ſenſe, every one muſt ſee that the Covenanc 
hath conditions, The Pardon belongs to all,and Chriſt dyed for 
all: but rhe benefit of the pardon, and of Chriſt's death, comes 
only to his Sheep that Hear hzs voice and believe in him. This ſtates 
that muſt agitated point of Redemption ; which I think fir, with a-« 
nother paſlage before, ro borrow out of a Paper of mine, printed 
much later than my former Middle way Papers, without the Aus 
thors name to it; it was Entituled, A Pacifick, Paper touching the 
Univerſality of Redemption, the conditionality of the Covenant of 
Grace, and our freedome from the Law of Works. I did not pur 
ineither paſſage in the Original I wrote to you, for, you having 
ſeen that, it was needleſs to you : bur now I print it, it is need- 
ful for others. For when my aim is only at the inveſtigation of 
Light or Trutb, and the publick profit ; I am never out of my 
way, ſo long, as I am in the middle way ſtill in theſe Deter- 
minations. 

One thing yet I muſt add, that I am, and cannot but be of- 
fended much in my mind, that when ir pleaſed God to raiſe vp 
ſuch a Man as Mr Baxter (whoſe conſtant Piety and Integrity 
towards him, and Profoundneſs in Divinity, hath ſcarce a paral- 
lel amongſt the chiefeſt Divines, Eng/iſb or Omt-landiſh, who have 
preceded him) to make the reconciling our Proteſtant differen- 
ces, ( thoſe about the Frve-Poirts, and this about Juſtification, and 
the like) his very buſineſs, ſo as that he hath brought them to 
2ppear either as good as none at all, or ſo ſmall and little as to 
be tolerable: There is a Company of onr Brethren at preſent, 
that ere for reviving and making fo m«co agatn of them, as if 
they ſought to bury that peace he ſought, and 1:ght he hath of- 
fered, znd Books, with his Perſon; regarding him no more than 
one that bad vever been; or had wrote nothing about theſe mar» 
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ters; which they do alſo with a ſpirit ſo partial towards our 
firſt REFORMERS, becauſe ſuch, as to be pertina- 
rious even in their aberrations, I am (1 ſay) offended at this, 
and ſo far indeed of another mind, that let 2fartin Luther ſay 
what he will, agd John Calvin ſay what he will ; nay, the Aſſemm- 
bly of Divines, which is more, 1n their grave Confeſhons and Ca: 
rechsſms : and more than that, let the Synod of Dore alſo ſay what 
it will, they are but men, and I will not Captivate my Under- 
ſtanding to any of them; For this 1 am ſure, that all of them, 
and I, are out ſtill in one thing or other, and will be ſo to the 
end of the World. | 


Your loving Friend, 
7. H. 


KEN 1IS. 
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There was Four Papers .of the Authors, called the 245dale Way , 
whereof this of Iuſtification being Sold off, the reſt could not be 
put together : But this being Reprinted, theſe Four Papers, with 
that of Peaceable Diſquiſitions, may be had Bound in one Book, ac- 
cording to the Adyertiſement in the Catalogue of Books enſuing. 
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A LETTER to the Non-conformiſt 
Miniſters Aſſembled for Concord 
about ſome Matters of Opinion, in 
the Year, 1694. 


Reverend Brethren ! 


T' has been the uſe of moſt Churches , where there 
| hath been difference of Judgment, to meet together, 

and draw up certain Theles, or Poſitions in that 
Latitude of Words as they may all Subſcribe them ; and 
this they call Union, But. ſuch a Union is no Union, 
where the Tongue '# one, and Mind cloven. 7 do 
therefore bumbly crave leave ( who am near 74. Nears 
of age) to put in my Advice among you; which ts, that 
ou will not be forward Louly there were ſomething of 
the Magiſtrates Authority in the caſe) to the making any 
Uniom as to points of Dotrin, but this: only; A- Union 
in Forbearing, and Bearmg with one another, as to all 
things, byt what is of mm to Salvation. In neceſs 
fariis Unitas, in non neceſlariis Libertas. 1 Cor. 
$. 2. 


Your Brother and Fellow-Servant 
in the Miniſtry, 


John Pumfrey. 
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Ediocria : Or, The moſt natural and plain Underſtand- 
ing, according, to the Scripturs of the great Doctrines 
of Election, Redemption, Juſtification, the Covenants, 

the Law and Goſpel, and of Perfection. With indifferency be- 
tween Arminian and Calviniſt : Proteſtant and Papift : Anting» 
mian and Legaliſt : The Orthodox and Quaker, 

By this Author, 


Free Juſtification by Chriſt ; Written firſt in Latine, by John 
Fox, Author of the Book of Martyrs, againſt Oſorins : And now 
Tranſlated into Engliſh, for the Benefit of thoſe who love their 
own Souls, and would not be miſtaken in ſo great a point. 


A Paraphraſe on the New Teſtament, with Notes Doftrinal 
and PraCtical, by plainneſs and brevity, fitted for the uſe of 
Religious Families in their dayly reading the Scriptures, and of 
the younger and poorer ſort of Schollers and Miniſters, who 
want fuller Helps, with an Advertiſement of the difficulties in 
the Revelations, By the late Reverend Divine Mr. Rich, Baxter : 
The 26. edition correctd. To which is added, Mr. Baxter*s ac- 
count of his Notes on ſome particular Texts. For which he 
was Impriſoned. 


Family - Hymns, gathered ( moſtly ) out of the beſt Tranſla- 
tions of David's Pſalms. By Mr. Matthew Henry, Miniſter in 
Cheſter. 


The Churches Triumph over Death. At a Funeral Sermon, 
preached upon the death of Mr, Kobers Fleming, late Paſtor of 
a Church in Rotterdam. By Dap. Burgeſs. 


The Cauſe and Cure of Strife and Diviſions : Being the ſub» 
ſtance of two Sermons, preached March 12, and 26. By Kichard 
Mayo, Miniſter of the Goſpel. 


